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EDITORIAL 

GURU NANAK 
Nanak was not only a great Guru but also a great missionary. At a time 
when there were no means of convenient and fast transportation and media 
was non existent, the Guru developed a strategy of being present at Hindu 
and Muslim places of pilgrimage to find maximum audience for maximum 
impact. He also used a unique system of arousing curiosity of the pilgrims 
about his out of the ordinary actions to gather an attentive audience. 
Several of those became his followers for whom he established a string of 
Dharamsals along his routes of travel. 


Nanak traveled to various Hindu and Muslim places of pilgrimage and 
debunked the priests and Qazis for misleading and fleecing the gullible. 
Debunking is precisely what is needed in the case of our current so called 
Jathedars who are globe trotting very frequently, especially this year on the 
pretext of 400" Anniversary celebrations. Net result of their travels is not 
gurmat parchar but intensification of split in the Diaspora communities, 
because they are invited by and rub shoulders with the wrong people. Why 
would a Sikh in his right mind invite abroad those who pronounce so 
called irreversible and divisive non issue Hukamnamas, make statements 
such as our Gurus being descendants of Luv and Kush and silence critics 
of the so called Sri Guru Dasam Granth at the same time giving license to 
the promoters of it to carry on its ‘parchar’ with gusto. 


When Nanak went around to Hindu places of pilgrimage he spoke against 
the empty rituals and exposed the hypocrisy and falsehood of the priestly 
class. The people listened and followed him. Just as the time was ripe then 
for some one like Guru Nanak to free the masses from empty ritualism, it 
is time, once again, for understanding and propagating Guru Nanak’s real 
message since same ritualism has made heavy inroads into Sikhism today. 
Singh Sabha International came into existence with that goal in mind. 
Unless we come back to practice what Guru Nanak preached, ours will be 
the same fate as that of other religions i.e. being hijacked by extremists. 


Even a cursory study of the situation today and during the lifetime of Guru 
Nanak makes a shocking revelation. When I read Kahn Singh Nabha’s 
book ‘Ham Hindu Nahin’ I was shocked to realize that not only have we 
not advanced Sikhi or Sikh way of life in the last one hundred years or so 
since this book was written but we have regressed into the pits that Gurus, 
during their period, had pulled us out of. Similarly, if we make even a 
cursory comparison of the period of Guru Nanak and the times today the 
picture of same shocking similarity emerges. Only characters have 
changed. 
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In His book ‘Nanak, An Introduction’, Purushottam 
Nijhaawan writes, “In the 15" century, Indian society was a 
disturbing picture of rank ritualism, superstition, bigotry and 
social decay. The birth of Nanak in 1469 in the little village 
of Talwandi near Lahore, however, came as a miracle. The 
deteriorating Indian society had now found a redeemer”. 
How is the situation different today? Have we discarded 
ritualism, superstition, bigotry and stemmed social decay? 
Sikhism, meant to be a way of truthful living, has been 
shackled by ritualism much the same way as Hinduism and 
Islam of Guru Nanak’s period. We are told that when Nanak 
came back after his disappearance into or beyond the river 
the first words he uttered for his listeners were, “Na Mai 
Hindu Na Mussalman”. If he were to appear again today 
would he rephrase himself, “Na Mai Hindu, Na Mussalman, 
Na Mai Sikh’? 


He lectured Pandits on the real significance of Janaeu and to 
the Qazis on real significance of Namaaz five times a day. 
Would he not today lecture Sikh Priests (High and Low), 
who are not even supposed to exist in Guru Nanak’s scheme 
of things, on the real significance of Gatra and five Baanis? 
Would he even be allowed to speak his mind at Darbar Sahib 
and Akal Takhat Sahib as, apparently, Hindu priests and 
Muslim Qazis allowed him to speak at their Holy Places? 
What would Guru Nanak say to the Sikh ‘High Priests’ for 
the treatment they mete out to those few brave Gursikhs who 
dare to question the anti gurmat practices and 
pronouncements of the so called guardians of Guru’s 
message. 


Just as Nanak proclaimed Ram of Hindus and Rahim of 
Muslims to be one and the same, today he would say the 
same thing about Allah of Muslims and Lord of Christians. 
That is the relevance of Guru Nanak’s universal message 
today, that is the uniqueness of Guru Nanak’s God. 

Hardev Singh Shergill 

ek ak tek 
SIKHS AND THE GLOBAL VILLAGE 
A Report on Singh Sabha International- World Sikh 
Conferences, Sep. — Oct. 2004 

In the year 2001 when I traveled back to Panjab after an 
absence of a quarter of a century, I found myself in a rather 
unfamiliar environment. This was not the ‘des’ I knew. In the 
essay in the Sikh Bulletin under the heading ‘Des’ I 
bemoaned the loss of what was familiar to me during the first 
quarter century of my life. ‘Des’ to me were the districts of 
Jalandhar and Hoshiarpur, the home districts of my parents. 
Ganganagar district of Rajasthan, which we called home, was 
‘pardes’. 


Professor Gurtej Singh and I have traveled around the world 
during the last two months visiting the Diaspora Sikh 
communities. On six weekends we participated in six major 
conferences sponsored by Singh Sabha International on 


issues facing Sikhs in as many countries, Melaka, 
Malaysia; Sydney, Australia; Toronto, Canada; 
Philadelphia, U.S.A.; London, U.K.; and Chandigarh, 
India; and five mini week day conferences in Kuala 
Lumpur, Malaysia; Bangkok, Thailand; Abbotsford 
(B.C.) and Calgary (Alberta), Canada; and Richmond 
(Virginia), U.S.A. 


One thing that was most obvious in all the countries we 
visited was that wherever Sikh families have chosen to settle 
it is ‘Des’ for them and they are fully and actively involved 
not only in the economic life of their adopted homelands but 
also in their political processes. No where is it more 
apparent than in Canada where eight Sikhs are members of 
Parliament and two are Cabinet Ministers. Sikhs constitute 
2% of Canada’s population, same as in India. Canada is also 
a bilingual country, English and French, but in case of 
British Columbia Panjabi is the second language after 
English. It remains to be seen if the new generation of Sikhs 
in B.C. is taking full advantage of this opportunity. 


Australian government is also very generous in terms of 
supporting multiculturalism. It allows free use of public 
television proportional to the numbers of the minority 
community. But, sadly, many Sikh families write English 
(not Panjabi) as their mother tongue on their census forms 
thus adversely impacting the entire Sikh community. 


In the Sikh psyche the difference between ‘des’ and ‘pardes’ 
has disappeared. Truly we have become citizens of the 
Global village. In the words of Mr. Stepan Kerkyasharian, 
Community Relations Commissioner, who addressed the 
conference in Sydney Australia, “J want to say in 
conclusion that the fundamental Sikh values of equality, 
charity and compassion are very much similar to the 
fundamental principles of multiculturalism; accepting the 
diversity and respecting the diversity of each other. So Sikhs 
are at home in multicultural New South Wales. I wish you a 
very productive and successful conference”. Referring to 
the challenges faced by Australian Sikhs in the post 9/11 era 
he commented, “The government has very well established 
protocols and procedures in place, which are ready to deal 
with any racial or religious abuse or harassment. It is 
important, he said, to have a Council like the one you have 
to deal with such unfortunate circumstances. He 
congratulated the Sikh Council of Australia for establishing 
itself in the first place and putting New South Wales on the 
map internationally with the Sikh world community by 
hosting the World Sikh Conference here in New South 
Wales’. We are happy to report that not only has The Sikh 
Council of Australia established a Singh Sabha Chapter but 
has also been recognized as the official spokes-body for 
Australian Sikhs by the governments of Australia and New 
South Wales as a direct consequence of this conference. 

For information of the Diaspora community we state below 
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the aims and objectives of The Sikh Council of Australia 
with the hope that similar institutions may be developed in 
those countries where they are at present lacking. 

1. To take necessary steps and act to protect any negative or 
irreverent criticism of the Sikh community, Sikh religion or 
its member organizations, by any other organization, 
individuals, print or electronic media. 

2. To act as a principal coordinating and negotiating body, 
with other organizations, Local, State or Federal Government 
for and on behalf of the Sikh community and its member 
organizations in Australia. 

3. To make representations to the Government, print and 
electronic media in matters relating and affecting the Sikh 
community or its member organizations. 

4. To consider, advise and make recommendations to the 
Government on matters concerning and affecting the Sikh 
community and its member organizations. 

5. To liaise with the other ethnic communities in Australia. 

6. To do all of the above on behalf of the member 
organizations, which represent the Sikh Community in 
Australia. 


Additional information about the Council and full report of 
the SSI-WSC in Sydney is available on its website: 
www.geocities.com/sikhcouncilofaustralia 


At each place where conference took place the local sangat 
considered and passed resolutions about issues that 
concemed them, as well as issues that affected the entire Sikh 
community worldwide. There was surprising unanimity in all 
places about the most burning issues such as un-Sikh 
practices of: 

1. Simultaneous performing of the multiple Akhand 
Paths; 

2. Ready made Akhand Paths and Sadharan Paths; 

3. Conferring on so called Dasam Granth the status 
equal to Guru Granth Sahib at Takhats Patna Sahib 
and Hazoor Sahib; 

4. Denial of equal rights to women in performing 
Kirtan and other sewas at Darbar Sahib; 

5. Proliferation of akhauti sant babas and _ their 
misdeeds. 


In addition each community shared its concerns with the rest 
of us through region and time specific resolutions such as: 
Australia resolved to establish a chapter of Singh Sabha 
International. 


Canada and UK being targets and victims of proliferating 
akhauti sadhs and sants wished to warn Sikh sangats to stay 
away from them and requested SGPC to play an active role in 
eliminating this menace. 


Canada particularly appreciated the effort by Panjabi Toronto 
paper ‘Sanjh Savera’, Ontario Khalsa Darbar and other 


Ontario religious organizations for exposing a sadh by name 
and pictures. Since one of Canada’s Gurdwaras took first 
ever step of celebrating India’s Independence Day in the 
Gurdwara, Toronto sangat wanted to express its concern 
over this development and request Gurdwara management 
committees to desist from this practice. Recognizing the 
need for proper guidance to the Sikhs in accordance with the 
authentic teachings of Sikhi and in the absence of a central 
Sikh body to provide this guidance, assembly in Canada 
resolved to designate Singh Sabha International as the core 
organization to provide vital guidance and requested the 
Sikh sangat worldwide to extend its support to SSI. Both 
UK and Canada delegates to last year’s SSI conference held 
at Roseville, California had gone back to their communities 
and established SSI chapters. 


Philadelphia, PA, USA sangat strongly felt the need for 
Sikh sovereignty since the Indian Government has denied 
the Sikhs even those rights that are granted in the Indian 
Constitution to all its citizens, time and time again. Among 
too numerous to mention here are the absence of equal 
protection under the law and the Panjab Rivers Water issue 
where even though the principle of internationally accepted 
riparian rights, which are also enshrined in India’s 
Constitution, is applied in all other states of the union but is 
denied to the Panjab. 


At Chandigarh Conference the highlights were: 

1. The commitment by the participants not to hold 
Akhand Paths, period. 

2. Resolution on Mundavani as the conclusion of 
Gurbani of Guru Granth Sahib. Giani Gurdit Singh 
was honored for his well researched book 
“Mundavani” that put the argument between 
Mundavani or Rag Mala as the conclusion of 
Gurbani of Guru Granth Sahib, to rest. 

3. S. Gurbakhsh Singh Kala Afghana’s book, ‘Bipran 
Ki Reet Ton Sach Da Marg’ Vol. 7, was released 
by Hardev Singh Shergill. 


All the conferences were well organized by the dedicated 
few, well attended and appreciated in all the countries. One 
thing that stands out among all and which should be 
emulated in future conferences in all countries was the 
inclusion of youth and women’s forums in the two day 
Sydney, Australia conference, youth forum the first day 
and women’s forum the second day. Brief description on 
these two forums is quoted below from the report on the 
conference: 


YOUTH FORUM 

Mr. Satwant Singh Calais facilitated the forum in which a 
number of young boys and girls took part, presented their 
views and shared their experiences. It turned out to be a 
very informative session. Various issues concerning and 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 3 


The Sikh Bulletin 


Hug-ug usé 


November-December 2004 





affecting the youth were highlighted; such as difficulties 
faced by the youth living in this multicultural society while 
conforming to culturally defined practices and dealing with 
discrimination and racially motivated remarks directed at 
them while wearing Patkas or turbans in schools and other 
public places. 


WOMEN’S FORUM 

On the second day the Women’s discussion forum was held. 
A number of women took part and problems facing the 
women, such as women and violence, were discussed and 
solutions to domestic violence proposed. The issue closest to 
the heart of women was equality as Sikhism treats men and 
women as equals. It was suggested that women be involved 
in Gurudwara management other than as Langar sub- 
committee members. 


Both Prof. Gurtej Singh and I profusely thank the organizers 
of these conferences of doing excellent job of holding this 
first ever series of World Sikh Conferences dealing with Sikh 
issues. We particularly thank the press, radio and television 
media of Canada and UK for giving us the opportunity to 
share over concerns and aspirations with their readers and 
listeners. In this need for reformation in Sikhi the role of Sikh 
Media is of utmost importance. It is also of mutual interest, 
because the present readership, listeners and Gurdwara 
Sangats comprise mostly of those of us who were born in 
Punjab or some other states in India. If we desire that our 
new generation should stay connected with our culture and 
Gurbani some very drastic changes need to be brought into 
the conduct of Sunday and other programmes in our 
Gurdwaras. This reminds me of an incident narrated by a 
friend of mine. An American friend of his accompanied him 
to a Gurdwara in Southern California, went through the same 
motions as everybody else i.c. bow before Guru Granth 
Sahib, listen to the Kirtan and the Hukamnama of the day, 
participate in Ardas, accept Parshad and partake langar. As 
they were walking away from the Gurdwara this European 
American Friend inquired of his Sikh American friend if 
what he witnessed was the normal Sunday service in the 
Gurdwara. Upon receiving the answer in affirmative his next 
question was, “How do you impart your culture and the 
message in your scriptures to your children”, whose absence 
he had noticed in the audience.” I ask you, the reader, the 
same question. 


Let us make arrangements now for the next year’s 
conferences early. This time SSI-UK wants to be the starting 
point. This year we traveled from west to east. Why not 
reverse the direction next year and travel from east to west. 
Make your plans early. Participate in the conferences and 
visit your friend and family scattered over this unique Global 
village ‘dharti dharamsal’ Hardev Singh Shergill 


28 2K OK 


INTERPRETRING THE BEWITCHINGLY SMOOTH 
TALK 
Grtej Singh, Chandigarh 


Ever since the 12" of July this year, the Punjab has been 
inundated with threats and also with bewitchingly smooth 
talk. The situation is like the weather in the rest of the 
country. Half of which is ravaged by floods and the other 
half by drought. Om Parkash Chautala, the chief minister of 
Haryana has been breathing fire and brimstone. With one 
breadth he has threatened harass and to lynch all Punjabis 
who pass through Haryana to go to Delhi very much on the 
pattern of 1982. He has gone to the extent of insinuating that 
the chief minister of the Punjab is a traitor to the nation. 
With the other breadth he has talked of going to Bhai 
Kanhaya’s birth place in Pakistan to symbolically fetch 
water from there to embarrass the Sikhs. He means thereby 
to remind the Sikhs that their incomparable Guru Gobind 
Singh had appointed Bhai Kanhaya to serve water to the 
wounded (enemy included) even in battle field whereas they 
were denying river water to his state. 


Others have been less crude. Atal Bihari Vajpayee the 
former prime minister of India and now the leader of the 
opposition, can be relied upon to utter the smoothest words 
without making it obvious that he is indulging in ‘double 
think double speak,’ the favourite pastime of topmost Indian 
politicians. Nehru and particularly Gandhi was a past-master 
in the art. Nehru’s daughter was second to none. As her 
army seething with hatred of the Sikhs, was poised to storm 
the holiest shrine at Amritsar, she went on the air to advise 
the nation, “shed hatred not blood.” Taking a ‘strong 
exception to the recent Punjab decision’, Vajpayee has 
written to the prime minister to draw his attention to, “the 
dangerous question — (as) emotions on the issue of water 
have arisen alarmingly.” Ignoring the legal aspect which is 
the only one relevant, Vajpayee goes on to pompously 
proclaim, “every state, every political party has a right o 
take a stand in the (sic) democracy.” So he wants the issue 
to be decided at an ‘all-party meeting which will evolve a 
consensus at a meeting.’ (The Tribune, August 10, 2004, 
20). The Tribune, lost no time and in its tradition of 
opposing whatever is the unassailable right of the Sikhs and 
the Punjab. It carried an editorial in its very next edition 
(August 11), to support the ex-prime minister. This double 
talk calculated to deprive the Punjab of a proper legal 
decision according to the constitution is referred to as ‘this 
noble goal’ by it. Condemning “Punjab’s unilateral 
decision”, and supporting Vajpayee’s warning to the nation, 
it further warns of, “the dangerous consequences of letting 
the river water dispute linger on.” What it strongly 
recommends is “consensus — the best way to solve a 
problem when people’s emotions are involved.” Pray! Why 
is a judicial decision by the Supreme Court in accordance 
with the constitution, not the best way? 
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The present prime minister has been made to follow the 
‘Raghukulreet’ of the Nehru-Gandhi dynasty. In his televised 
address to the nation on August 15, 2004, he said, “I urge you 
and all political leaders to take a nationalistic and holistic 
view of the challenge of managing our water resources,” and 
that “we cannot allow the waters to divide us.” Manmohan 
Singh significantly does not want a constitutional solution 
either. The Hindu supported the prime minister editorially on 
the next day while utilising the opportunity to condemn the 
Punjab chief minister, who, according to it has, “created an 
unprecedented crisis.” 


By now we are pretty sure that neither the Media nor the 
country’s leading politicians want the Supreme Court to 
decide the water case judicially. This has been the attitude of 
the previous prime ministers and others also. Clue to their 
reticence lies in the very bad legal position of the case. The 
Punjab has been deprived of its water by a clear illegal 
approach and process from the beginning to the end. This is 
objectively demonstrable.The water problem has its source in 
India’s loudly proclaimed desire to retain the Punjab as its 
colony in the orthodox colonial traditions of the ancient and 
the medieval world. It wants to be the first democratic power 
to hold a colony ‘democratically’. Its most potent instruments 
are the frenzied public opinion and the Punjab 
Reorganisation Act of 1966. As the matters stand at present, 
the outcome of the case in the Supreme Court will squarely 
depend on whether sections 78, 79 and 80 of the Act are held 
to be in conformity with the constitution of India or not. 
Nothing similar to these sections is found in any other similar 
law in India and have had a devastating effect upon Punjab’s 
case. These are particularly designed to loot Punjab’s river 
water and to retain the Punjab in the position of a sub-state. 
These sections have been challenged half a dozen times and 
suits have remained pending in the highest courts including 
the Supreme Court of India for sufficient length of time, 
without attracting adjudication. These sections violate the 
riparian principle, which is an integral part of the Indian 
constitution. 


River water ‘sharing’ (euphemism for loot), since 1985 has 
been based on the provisions of Longowal-Rajiv political 
accord which were inserted into the Inter-state River Water 
Disputes Act 1956. These again militate against the 
constitution as it is a fact of geography that the Punjab Rivers 
Ravi, Beas and Satluj are not inter-state rivers. It is plain for 
even the blind to see that these provisions too were inserted 
to deprive the Punjab of its water belonging exclusively to it, 
to forge another chain for binding the Punjab head and foot. 
It was consciously done by the whole Parliament and the 
executive, each member of which had sworn to ‘bear true 
faith and allegiance to the constitution as by law established. 
The word ‘agreement’ as all the water instruments of 
extortion, have been termed by the nation, has been defined 
by the relevant law (Section 10 of the Contract Act 1872) to 


have four basic ingredients. Firstly, it must be arrived at by 
free consent of the contracting parties; secondly, it must 
have been concluded by the parties competent to contract; 
thirdly, it must be for a lawful and adequate consideration 
and fourthly, it should not have been declared to be void. 


No chief minister of the Punjab has ever willingly 
concluded any water agreement. All of them were cajoled to 
do so. Wishes of the Congress Party high command were 
imposed upon them. They were threatened to be divested of 
office as it was the party high command which appointed 
the chief minister of a state from the elected members of the 
Legislative Assembly. Further, no chief minister of the 
Punjab was ever authorised by the Punjab Legislative 
Assembly to conclude any agreement conceming river 
water. None was therefore competent to enter into a contract 
affecting the coming generations and the present one. 
Section 25 of the Contract Act provides that there has to be 
adequate compensation for something given in an 
agreement. One special feature of all the water ‘sharing’ 
agreements is that these just take away Punjab’s water 
(estimated value 36, 000 crores of rupees at 1981 prices) 
and gives the state nothing in return. They therefore violate 
this section and are void ab initio. When and if the matter 
comes up before the court it is duty bound by section 25 
(Explanation 2) to give the finding whether the 
compensation was adequate. In this case there is a total 
absence of compensation and therefore again the water 
sharing agreements are all void ab initio. 


There is another reason also why these agreements are bad 
in law. Constitution of India provides a procedure for the 
conclusion of agreements between the federating states. Any 
such agreement has to be under Article 299 and has to be 
concluded in the name of the Governor which involves a 
certain set procedure. It is established that none of these 
agreements has taken place according to the provisions of 
Article 299 and none is therefore valid. There is yet another 
stark illegality about the Satluj-Yamuna Link canal (SYL) 
which is again fatal to the entire process as has been carried 
out so far. The first step towards acquisition of land was 
taken by Parkash Singh Badal and is perhaps the only link 
in the chain of actions that was executed willingly by any 
chief minister so far. On February 20, 1978, notification 
number 113/5/SYL was issued in the name of the Governor 
of the Punjab. It says “land is — required to be taken — for 
public purpose — namely the construction of the Sutlej 
Yamuna Link Canal — notification is made — under Section 
4 of the Land Acquisition Act 1894.” The fallacy is that the 
notification is by the Punjab Governor and the land is 
required for the purpose of carrying the looted water to the 
detriment of the state and its farmers to another state. This is 
by no means a “public purpose” for the Punjab by any 
stretch of imagination. There is much case law to define 
what constitutes a public purpose and what does not. So it is 
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apparent that according to law no land can be acquired for 
digging the canal. In any country where rule of law prevails, 
this would have sufficed to strike down the whole project as 
unviable. These are the reasons why no enemy of the Punjab 
wants a judicial verdict on the Punjab river water case. 


The international community has often lauded India as the 
‘world’s largest functioning democracy’ with a ‘written 
constitution sensitive judiciary, and elected parliament and 
the rule of law.’ This mantra has been particularly chanted 
when the smaller nations within India and the minorities have 
rightly alleged large scale human rights violations. It served 
as a fig leaf to pacify the world’s conscience even when the 
fact of extra-judicial killings of the Sikhs, Christians, 
Muslims and Dalits was thrust upon the world attention. An 
objective appreciation clearly pointed to a state sponsored 
genocide. It is like a life in pre-war Nazi Germany for the 
smaller definable groups, but is even more carefully 
camouflaged. 


It has been contended that the Sikh massacre of the last two 
decades in the Punjab was perpetrated to facilitate the loot of 
water. The most highly placed in the land have already 
started talking of ‘emotions running dangerously high.’ The 
warning is plain and must be deciphered well if the 
impending disaster is to be efficiently averted. Clearly as the 
sun at noon, the message is; ‘either surrender water without a 
murmur or be prepared for another blood-bath.’ The 
decimation can be averted by the Sikhs themselves becoming 
aware and by making the world aware of their situation. ‘If 
one becomes alert sufficiently beforehand, one escapes the 
punishment,’ says the great Guru Nanak in the Babarvani, 


(aggon de je cheteeai ta kayat mile sajai). 
(Paper presented at SSI-WSCs Sept.-Oct. 2004) 
yee 


SINGH SABHA INTERNATIONAL 
Hardev Singh Shergill 

When we think of Singh Sabha Lehr we think of Sardar 
Thakur Singh Sandhawalia, Kanwar Bikram S. Kapurthala, 
Prof Gurmukh Singh, and Giani Dit Singh. There were others 
but not more than a handful and those so few made such a 
huge difference during times that were more hostile and more 
dangerous than today and means of communication so 
limited compared to today, it will be a shame if we could not 
pick up the banner of Singh Sabha today. 


Singh Sabha Lehr was an attempt to rediscover and propagate 
the true message of Guru Nanak’s gift to mankind — Sikh 
Dharam - after cutting through the fog of Brahmanical 
practices (faye at gS) that had crept into this positive 


message since the demise of Banda Bahadur. It flourished 
brightly during the reign of the only pre-British Sikh Raj, that 
of Maharaja Ranjit Singh. With the death of Maharaja Ranjit 
Singh on June 27, 1839 all hell broke loose. Intrigue, deceit 
and murder made grand entrance into this Royal household. 
By the time dust settled and blood stopped flowing Maharaja 


Dalip Singh, the son of Sher-e-Punjab and heir to his throne, 
was converted into Christianity on March 8, 1853. He was 
only 15 years of age then. On April 19, 1854 he was exiled 
to England and we could only watch. We were impotent to 
do anything. 


With the downfall of Sikh influence two rival forces moved 
in. First Christianity and then Arya Smaj. They preyed upon 
greed, fear, ignorance and multitude of other human 
weaknesses to wean Sikhs away from their Guru’s path. 
Dehdhari gurus grew like mushrooms. Bedis, Sodhis and 
Bhallas came out of the woodworks to claim their share of 
the plunder. What they could not get while the Gurus were 
alive, they laid claim to now. It was as if vultures had 
gathered around the corpse of Sikh Raj. Some were 
rewarded with Kingdom over pieces of former Sikh Raj, 
others were rewarded with jagirs (land) and still others with 
control over our historical Gurdwaras which we will later 
have to wrest control of after considerable sacrifice. First 
Christian Missionary Association came into existence on 
February 9, 1852 with its Head Quarters, of all places, in 
Amritsar. Misinformation about the message of Guru Nanak 
and proselytization into Christianity began in earnest. 
Akhauti Sikhs, who had grown hair and beards to benefit 
from the Sikh Raj, shaved in droves and converted to 
Christianity and Christ had 27000 followers in 375 villages 
within three years of the establishment of the first Christian 
Society at Amritsar. 


You can realize the magnitude of opportunists who had 
become Sikhs for personal gain during Sikh Raj from drop 
in the number of Sikhs at 10 million by some estimates at its 
peak but plummeting to 3 million by some estimates and as 
low as 1.85 million by others by 1881. Sikhs in position of 
authority not only did not oppose Christians and Arya 
Smajis but some of them, like Maharaja of Kapurthala, 
invited the Christian Mission in Ludhiana to open a centre 
in his kingdom. “Prior to maharaja Kapurthala’s 
invitation to open a Christian Mission in his capital 
there is no such example in the entire country of India 
where a Maharaja encouraged this propagation of 
Christianity.” Among the first casualties of his largesse 
was his own nephew, Kanwar Harnam Singh who converted 
to Christianity. This had sent alarm bells ringing for the few 
Gursikhs like Kanwar Bikram Singh Kapurthala, Sardar 
Thakur Singh Sandhawalia, Prof Gurmukh Singh and Giani 
Dit Singh. Several other movements to revive Sikhi fell prey 
to dehdari Gurudom. Among them Nirankari Lehr of 
Pothohar by Dial Singh; and Namdhari Lehr by Ram Singh. 
But one movement that did accomplish concrete results was 
Sri Guru Singh Sabha Lehr that started at Amritsar but 
flourished at Lahore. 


In 1873, in Amritsar, Christian Missionaries became bold 
enough to give Sikhs a very public rebuke. They announced 
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plans to publicly convert converted four Sikh students of 
Amritsar Mission School, Aya Singh, Atar Singh, Sadhu 
Singh and Santokh Singh to Christianity. With the effort of 
some Sikh leaders of the day these young men were saved for 
their Panth. It were incidents such as this that eventually lead 
to the formation of first ‘Sri Guru Singh Sabha on July 30, 
1873 at Amritsar under the leadership of S. Thakur Singh 
Sandhawalia, Kanwar Bikram Singh Kapurthala, Khem 
Singh Bedi, Giani Gian Singh, Bhai Amar Singh and Bhai 
Dharam Singh. Its primary objective was to eradicate anti 
Gurmat practices and establish practices true to the message 
of the Gurus. Statements of support and hukanamas poured in 
from historical Gurdwaras and Takhats. But the flame lasted 
only about two years. 


This organization had a _ self-destruct fuse in the 
incompatibility of its three main leaders: Kanwar Bikram 
Singh, Kapurthala a reformer; Khem Singh Bedi, an egotistic 
maniac and obstructionist dehdhari Guru; and S. Thakur 
Singh Sandhawalia, a revolutionary and politician. 


Lahore Singh Sabha, 1879, was a step in the right direction 
Prof. Gurmukh Singh had early contact with Kanwar Bikram 
Singh Kapurthala because of his father’s service in the 
household of the Kanwar. He had attended meetings of the 
Amritsar Singh Sabha with the Kanwar and was pained to see 
its activities cease. He obtained full support of the Kanwar 
to accomplish his goal of: 
1. Creation of Punjabi Literature. 
2. Spread of religion and education among Sikhs 
3. Direct Sikhs away from manmat and towards the true 
message of Sikhi. 
4. Lay the foundation of Sikhi Parchar without opposing the 
British government of the day and earning its hosility. 
In order to accomplish his goals Prof Gurmukh Singh first 
revived the Singh Sabha Amritsar by bringing together two 
of the three original leaders, S. Thakur Singh Sandhawalia 
and his mentor Kanwar Bikram Singh Kapurthala. Then in 
1879 to meet the needs of Sikhs in Lahore opened a new 
chapter there with the help of Harsa Singh, one time Granthi 
at Sri Darbar Sahib Taran Taran and later Associate Professor 
of Punjabi at Punjab University Oriental College. By and 
large these goals were met to guide the Panth in blunting the 
impact of Arya Samaj and Christianity. Unfortunately even 
at that time certain selfish individuals and organizations tried 
to interfere with the work of the Singh Sabha Lehr by 
excommunicating its foremost champion, Prof. Gurmukh 
Singh. 


Following charges were framed against Prof. Gurmukh 

Singh: 

1. That Prof. Gurmukh Sikh showed disrespect towards 
Guru-Ansh (descendents of the Gurus) — Bedis, Bhallas, 
Bawas and Sodhis; 


2. That utter disrespect was exhibited towards the pictures 
of 24 Avaters of the Hindu pantheon by him in one of 
the Singh Sabha diwans in Lahore; 

3. That the Lahore Singh Sabha assimilated a Muslim into 
the Sikh sangat (congregation) after administering 
amrit (baptism) to him; 

4. That the amrit (baptism) was given to everyone from the 
common bata (steel bowl; 

5. That they did not bow before the Guru Granth Sahib 
when there was no sewadar or Granthi in attendance. 

Situation Today 

These same enemies of Sikhi are flourishing today and they 

have big help from this or that Jathedar. In January 1999 

when Jathedar Ranjit Singh chewed more than he could 

swallow by threatening to excommunicate both Jathedar 

Manjit Singh and Publisher of Daily Ajit he sought the 

support of Bedi Sant Smaj. He lost but so did the Panth. 

Nanakshahi calendar was sacrificed. This calendar had been 

developed after a work of five years and countless meetings. 

It had gone the route of all the committees of SGPC and was 

finally approved by its General House in May 1998 for 

implementation in 1999 the year of 300" anniversary of 

Khalsa. Sarbjot Singh Bedi played the spoiler just like his 

predecessors during the period of first Singh Sabha and got 

his pound of flesh but Ranjit Singh got the boot he richly 
deserved. His successor, Jathedar Puran Singh, crossed all 
boundaries of decency by declaring Gurus as descendents of 

Luv and Kush, two mythical sons of Ram. He became the 

kathhputli (puppet) of Chief Minister Badal’s Sant Samaj 

personified by Swami Kashmira Singh, President ‘Gurbani 

Gurmat Sidhant Parcharak Sant Samaj’ and Mahant Mangal 

Singh. 

Kirtan 

We have many kirtanias but very few kathakars who can 

explain Gurbani. We have been brain washed into believing 

that in ‘kalyug may kirtan pardhana.’ Yet Gurbani does not 
believe in these Hindu yugas. Our Gurus tell us that we 
create our own yugas by living the life we choose to live, 
just as we create our own hell or heaven on this earth in this 
life. These kirtanias, some of whom are a pleasure to listen 
to, have played a role in keeping us ignorant. Most people 
do not understand the meaning of Gurbani but it seems that 
most kirtanias consider it a taboo to explain the meaning of 
the shabad they are reciting. One sect even goes so far as to 
preach ‘Akhand Kirtan’ as a virtue to go with ‘Akhand 

Path’. Our famous kathakars ‘protect’ us from the true 

message of Guru Nanak, showering us instead with tall tales 

from Mahabarat, Ramayan and Bhagat Prahlad. Who has 
brought us to this state of affairs? We all know the answer. 

Now 

The year is 2004. Place is Sikh Diaspora. 131 years have 

elapsed since the inception of the first Singh Sabha Lehr in 

Amritsar. Punjab is free from the Christian colonizer but not 

from the Arya Smaj which is a much stronger foe now in the 

shape of RSS and BJP. To make matters worse it has co- 
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opted Sikh politicians, religious leaders and Sikh 
intelligentsia. Jathedars and other Sikh leadership do not 
endorse our effort. They view us as a challenge and a threat 
which very well what it is. We have to learn from earlier Sri 
Guru Singh Sabha mistakes. We cannot afford to have Khem 
Singh Bedis among us. Bedis were a millstone around our 
neck in the 19" Century. They still are in the 21 Century. 
Our religious and political leaders are morally corrupt and 
spiritually bankrupt. 


At the congregational level in the committee run Gurdwaras, 
as opposed to the Deras, the following example illustrates the 
need for resurrecting Singh Sabha. 


We are all painfully aware of the attack on America and what 
happened on Sept 11, 2001 in New York and Washington 
D.C. and racially motivated attacks on Sikhs, mistaken to be 
Arabs or Muslims, that followed. One such incident took 
place at one of the seven Gurdwaras in greater Sacramento, 
California. A lone man took upon himself to force the 
lowering of the Nishan Sahib. When police came he ran and 
jumped into the small tank of water at the entrance. The 
following is what the young Vice President of the Gurdwara 
said to the local newspaper: 


“Now we have to go to India. From there, we will have to 
bring holy water. This water will be drained out. The holy 
water is the symbol of almighty God. It signifies that we have 
full faith in almighty God. The water is the real life-giver.” 
Do we blame the readers of that newspaper if they think of us 
as water worshippers? 


Where did he learn that? From the very honorable and highly 
respected elder of the community, former Granthi and at that 
time President of the Gurdwara. In time for the completion 
of the new building he had gone on pilgrimage to India and 
brought back bottles of water from the Sikh Banarases. Now 
that a non-Sikh waded into this water, it had to be replaced 
and seeded with holy water from Sikh Banarases from India. 


Need for an organization that will pick up where 19" century 
Singh Sabha Lehr left off is there and for this we need to 
bring together various Sikh Societies, for one purpose, to 
propagate the true message of Guru Nanak. Singh Sabha 
International should become an umbrella organization to 
unify various Sikh groups with one purpose of reviving and 
reforming Sikhism. 


Over a two-week period in Dec. 2000 and again in July 2001, 
several concerned Sikhs from various parts of USA had 
gotten together at the Roseville Sikh Center. Their 
deliberations have lead to the constitution of the Singh Sabha 
International. You are requested to give us the benefit of your 
advice and also a commitment to support Singh Sabha 
International movement by opening SSI chapters and Sikh 


Sewa Dals in your communities and support this movement 


with Tan, Man and Dhan. 
(Paper presented at SSI-WSCs Sept.-Oct. 2004) 
ok 2 2 2 2 


SINGH SABHA INTERNATIONAL 
CONFERENCES 
Resolutions 2004, India 
fur Hat fE. 2 HS 
gH fens fe HAS 16-17 MaTaT 2004) 
aar Hue AT BIE Fes, Races 30 &, Ustaz 
Hat 3. 1: 
mmue-muy & fAY ATES eH Jd femast wet fea fore 
ont ¢ fa ag ga wfos ws Ad-da nese ns fRa- 
fea aeatet yrus Fae- -Ig JS| PHS aod a SH 6 KES 
Wes Hedt Jou fit mote et nige uit Sw eA TS 
foes dnt fitfimrst ot sonra 3) fit F SAE nS 
ffy ue a sadt soe Sfmt & er AS ASS WEE- 
ag & Iss ws Hse 6 eM Sat oT TI 


ud feu ag qe Atos ve fegu ms vuodt ag d 
va fea ufsH et ponrs sfiesoa cde 3 att at, 
fags ufset-ufos fea aaekt fayrases Ht 3 Had 
addA ot attest nis WHATS wT UARS dient fat 
fee ds-ae tt uge eae Sfmt fuse frost AG 
fie a a fenmua yfsH & gu fés AOHEe wret, GA TT 
He doe ser st ag dt Atl CA ct wes, frost fa 
ufos f¥stis Saas aan ct fers o stn gat nis 
Had Susest seh cas Avast ct SA ast eT gu 
ag et, At fa S30 aS fee HES agauia dtgenet 
ff AHA HSS 6 Ae'-S-dASt SF fhetfeur wel SA 
Hae 6 fours ’s dufent dt HoseH asHdE Tut 3 
afodtet ufgH wrist fea stus gue aes GA Tt ASS 
St Str Act Gus So Tg da Ale, el ha ke 


Haast eAsea ga fe Sa a aoe gu yar Sen 3 


wa fedu age aS ms fA t fedu us ATS TS GZ 
"gS Ada yarGe sat vg uset & AHGES fest 31 SH 


aw f€a SA uses’ fu-dy Aga FH wisfsa ns 


ms wii? at Aeus de wet &3 vug °3 fest a for 


AHTGS J! SAT JU ugSe sae elon ms uge e 
Has mis wer fos & fos feet aet fentue nie- 
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moat ad S| stad gu ’v, thet $ foe zane fes nse 
ads & Ber sfos wast cAH Ge } ag ge Atos & yes 
en Gaga J| SH fa S ARUS Hast fecH sa w 
frrt-fedut dH® & Hadt wet for oF 


AS ‘UdH YsTs’ 3 uaat $ Gar Set em wet oe fr 
ar nifysarst fAut wet aget Jd fx Hout 
asad fissd MEE SS ats -nifysardhat wet at aat 
3 fx Go wer Agu me ous yst Heo due fA S fa 
ag whes 3 udu & gost fron 2 2 ntedn ent Aas 
wedi fea ne fia Reet fx TAS USAT UT MSA Tg 
qe ow wre vey 3 ws eA ag Afters dint 
cofimrs fens uug 3 fex dat odtet 1 fea wy 
fa FH wen usd-HeHS Jat oA TI 


mmue-mmy 6 TAY Aes BS Aton et SA sear yst 
FHsUus det wat T ws ae 3g & dae, eoH-3GH ns 
aos § fora a ws stow Ty qa wor fee 
FASTEN TOS Jost AT F YSIS, YAIS MS YSSST 
ade 2 = d3a8 fe des forts wedt 3 fitdt ot de S 
Aetet ofe dus wet agdt we a aS Aft } 8A 
ufouret use feu fFavtto dat ote TI 
eH Heurda Hse et ust wet AS ag de Afos & 
Suen § Aas dt aa fea Sat fez, “AS eadihat ® Bat 
3a muse age wet HAaet a fears ager ote 31 
Hfonadst ms usa dfosee AHS Jo, ct fea-Host 
aoe asst wdtet Tinto $ ag Atos & JAH non 
Hous oO Ae t usot fey Afota age wet I) AST 
fea-fea fara AY USAT THIS wea ms udueet 
6 Wd Ahemrea sa ugeee w Je ode’ d st a feo 
HAT Jalas fed yarn sgug walle Ye A 

FS 30 Ho dfanr Sime ue fafsnr afer ae I 
mifemre nite fife afeor ae woe fomrg soe Il (Ig Pa, tet) 

HST 3. 2: 

uaa @ efonret ure ow Aus fu-ay argat 
feenarst $ uve Guds mat wee at fa fea Fo warsat 
ws foenss 2 foust Hears ot us CSwe 3, fan fos 
wet, fora nS ASeA wT ust AE SF wT THA, 
stoner ms feet & amit oat } ferfinr at faa 31 
fea Has @ uye Aut & afer, wetigme fratst, 
Jatiat ards, feass ( (Ga) & AHS ado mS AWTS 


Pe) 


ey) 


THed Au ct eu-gu Jo Hug tat eng Ae-fesysEd 
yee aS Te AHS a St Cwus TI 
mud oats UR aS 3 oH Ye ATE’ TI AdaTT 
UE usddes nae ct 78, 79 3 80 we AST ns 
yBsdon efor AS fees mae fes 1986 BAU eT argat 
gaa Fact SH Huds age F ITE Horst oats | 

Uma & vfret urat ust 1947 3 nas 


at da ms gost nidast wet win Gare AT Sue 
a AMde S| 

MAT nue ag Afoset et usst ct HaHS sardt 
ms Bat c usSuardt Sueat } mu get nrust whit 
adt Se Hae) AS esha ct est CS f8a farsa 
Hout wuts Haaee ong or far J) US t dd-3d 
ast 6 338 fefamt fea sewed due a fms Had dt 
AS wet fes-efoss o| fen wet wat feo fore age 
at fa: 

dd Haus femast 6 Ura © efonret urat ct 
Se ms fen & cwngu fag °S Had dd usd yst Waa 
add; ns 

1. vmue raat fea ofdfent det ct mare gaan 
wet os sgt ct asat wanet aster; wis 

2. Ure ¢ cfenret ow Ae afse ato watat 
gee wet ud die mused sty AS Uden 

2 dan, faus fevat t afenit -3S sAe Js, OS 

set ene-gHe shoe Ae set cest are FI 

Hat &, 3: 
(fA sfos Hae") 

HA®S AHS fhe Hast } Het Ser d fa cA Ag 
rfoars of fit ot ue ufsers } Hench wee wet ag 
qa mfr ® Guest & ngae mS ve-yeres fity afes 
Howe’ MOAT niTuat Ateo-AT } WBE! 
ee ofss naoret @ uses ye Hou fe ag wor ve 
ot yeaa S for atShot aetot genf3-feact seca 
w ddte Sen Be 3 Sit ase 3 & fA ms Ht 
uy-uss% wet SIs Tg wer ve ct fea fens uudt 
Feet outset Jg-Hs ant we a feat } agwet ct 
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anect °S udfimr we ws feat ag & da fosat ats We 
3d3 Dens t nian do fante We | 

uote, fagshut ue uses sofas HoWTET BT UTE ATS et 
are n-ne Houeret YSTT SF Tg wea va ct 
de-gAst } duet Sadie fRdt-feddt sast ct feer- 
ZH HOST BT US| 

feto HfoHA age’ d fa as ueist As-we ns 
sda vHeD tat 7S AOS fe Hast w yrgea AE 
agee ees ws ag-Aet to ns do faa feos 7 
yon fie@e wet ess vo Is! fede oH Go mits 
acer ot fer TY-Tont MSHS tee * ‘ada et Ho ag et 
Tsar” WES ms wus vAea & “mast ats ws” = 
HISX MSAT wus ade avast ct seret wet 
ZISE | 

nin a fed feats, 12 nased 1936 6 Huet act 
u HST 6g 149 Tot HS gu feu yes atst gfos HouTET 
WoAS WS Taner = fesse Hatt ge sa Tet Get 
fafent a gaat fee, fen ae 3 ais 3 fe ome 
wet odt ms Aaa fhut } unite age d fa Su ag ge 
Aisa = ue oT sa Heveat OS tt Gs 

HST 3. 4: 

Her egies eee i ae oe 
BE eet ao en ee ore a 
ad a wus nse Sars SHS AST dm Ter F 
fey ofa di aaa Sige Gar Geanhe) & a ome 
sus Afog & Aes Se Ue fed efor famr 3 Fi fa 
HAHS 3d 7S menifterds mis Ade Hess I) TT wer 
ue ot Hart J far fea fade fromtt oret Fs art ae 
fenrast & set niftara odt fa Ba vmut gest 
fed 2a Aa 


«D4 


HSS. 5: 

finn & me Oot Suara & wfodt wer & ulchredt os wa 
2 ye eHSlat 3 da Ft MM ulcfaest fra sacte aes ot 
aed tt ac-atst fed GA wastes wT use Aun feuret 
aisha Ho! mid ae-usA dt dts 3 ed une fSuas fea 
de fea frre ot) UTS tT nrS-enrS F UAT (HAG, 
S3diue, foHTs, AH-aRHIS) feg UATet ot wHIo dle 
Hae J, SAA SA Hae 





FS'VS UT WHS 1947 SF BSS Wet TI 
oe gAstee 6 wruat udt foHs FeT a Je ag ee mS 
Sed Asa } wrashat usa stint } fsnrae set 


Hed og @elfes fede tare ntact } Fost aaer 3 fe 
ofaoret urshat wach feuret vSdt sia dt feR HAS Fact 
3 ude & aHie-afeere udtes OS da we Fact 
BSS AOS UTA AS | 
Hat. 6: 

3 mast ‘wees? S Jon Wes ats Dd fa Ga t Ae 
fe aes a edt ner’ Hogdt & a feew es SS w 
Raed | fea gan st ates oto fa@ta feo wedst wees 
Ruel Tents usu ant FT sau WS HSH Ja nis 
fea feeH FW a nns-35 OG cHe fae fee de bs 
AAH AT Td JS MS ASG fort wrsaa ws fos nusat 
fast 2S AOt 6 ‘AS wf’ st west t a fhu 
AHS Hes fea eat nintst or II Ts! nin a fete 
fegat & use o fx at feo yours @ JaH AEG de FT 
Se a nai See ee ef 
fecto must waerat $ Fost ase 3 fa fea suas 
fed tx Jam ua & faae We ms vrust At ue-ueet 
yes AT A mtuS Taste & afmre wet USonls 





SUD49 


Ne ee oe 


a ats o ms fie Gr 2 use & oe Sem 3 eH 
3g us set WS aah 2H fas J a dew w38 
feu feds fitu-foSet aor areer 3 

Hat &, 7: 

Awe Uae ns fAy on @ Jat wet fue’ uret 
ant ats ag fis 32 sa de ftu Snest } feat nas 
facie ea ae 

HST S. 8: 
Anes wads Ua ueat va de fene fhe Adwat toe 
UTA ots ae Hfsmot a yas So 7S ss ATE | 


Ww rfsasd yAtE 
aufa fue ge nae dete |! 
SINGH SABHA INTERNATIONAL (U. K.) 
26 MOULTON AVENUE,HOUNSLOW,MIDDLESEX,TW3 4LR 
Tel. No. 07939922484 
President : Avtar Singh, General Secretary: Sewa Singh, 
Treasure: Maninderpal Singh 


MH IO nasad 2008 fea wseT 6 fru As fFeTsHoS (FS ) 
= Cranford Community College,High Street, Cranford, 
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Middlesex, TW5 9PD fee ageet aet fens fru aaedH 

fea do fod us tog ected Bus yes as Te! 

9) Huet qeees yeua adel uifysnd, fest Agee 
HAS 3d ¢ Teeetont cit yaa andi } unite atst 
fea sat fea ud A ofa ysH age w Cure ag! 

2) oat wets ag yore Buel Geees yeu ancl @ CA 
yusdat 3 we J we fuest edt Ft Aw we feent fed 
we ot ude wet di oat HfoaA age ot fo nea fret 
usd tt as fear asa Una 2 fiat ns aes 2 dg Ust 
feg ee Bat 6 DIAN at Ha o fa feos ABET, yA 
nis Tot Ca SA WEI 

3. fru Aas 6 Bost atst aret o fo mest oafHe nramit mis 
ath a Ane age 2S udst afenit at ast 3za1 
fen 2 am dt qual Gees yRUR ant wis deg Ags 
AAeet S <t Aost atst wet o fa nifad fenasint fega 
wat us Jd Pat Meee agaifene 3g & Teeetnt 
o St otter age a nits ast Art oI 

8. Bot unat vrrrct ms ufo & da Aust ( sfs8) 3 
Bost atst vet oT fa UA ane ot usd we cé TS ulst 
ms Ao 3d fenfsog & a fru ufsect 6 Bot t re fed 
o sASifen & ae dt fros se nis mers uifAd oat 
Sag a sue wet sre fee Jo Sot a met AS Tose 
at dd Hae ATES ATS! 

u. faa AMA fes WS us, vdnufssus ws afm t Aee 
zac AufAa addi 3 we ag for tA Wade T a 
feat fega yes ot ost fomr st fen & aga aiste fA? 
Bel AS fry ue onde Jz 

€. fru ue et Hoe feces nis Ht nies sus Afoe & Agar 
Hu Ase UsAT vane fh At & femrat Afeted fAw 
feurfimr age =e afi ad aoret cH droat fev 
faasa i & aaa fee fags <ts yae als Jo BA Bet 
mt UeAd Whos t ages daeet Tt wis Bat SB yaes 
aod Ft unet age ai | 

2. “fea wet fea ag feat Fae diets” 2 frots 6 & a fry 
Fafus dg got d Ft fa fads actos & use me fry 
ofas Hiren § wT aes Bel T3ug TD | FEA Bet wy 
at @ Afotia a sos Bs TI 


MS 2E niesaT 2003 fey datas fed Tet aoedA fea 

UA de Hist a sGUT AHI AS ade Tl 

Wet ATS", Sewa Singh, General Secretary, Singh Sabha International 
(U.K.), sewasinghsidhu@aol.com 





SINGH SABHA INTERNATIONAL CONFERENCE 
OCTOBER 2, 2004 
HELD AT PHILADELPHIA SIKH SOCIETY 
6708 GARDEN COURT, MILBOURNE, PENNSYLVANIA 19082 
UNITED STATES OF AMERICA 


The Following resolutions were presented and 
adopted unanimously: 
Sovereignty of the office of the Akal Takhat Jathedar 
Stop the un-Sikh like practices that are making in-roads 
into Gurdwaras and Sikh institutions such as: 
1. Simultaneous performing of the multiple Akhand 
Paths in the Gurdwaras. 
2 Ready made Akand paths and Sadharan Paths. 
3. Accord Damask Granth the same status as that of 
Shri Guru Granth Sahib and performing Akhand 
Path of Dasam Granth at Takhat Patna Sahib, and 
Takhat Hazur Sahib. 
4. Disallowing women to perform kirtan at Darbar 
Sahib. 
5. Justice for victims of Amritsar and New Delhi 
Ghalughara in 1884. 
C. Sikh Sovereignty. 
Sikhs’ right to wear turban, especially in France. 
Punjab River Waters. 


WP 


** 


SINGH SABHA INTERNATIONAL CANADA 
603 RAY LAWSON BLVD, BRAMPTON, ON L6Y 5J7 

Resolutions adopted at SSI-WSC, Brampton Ontario, Canada on 
Sept. 25, 2004, At Dixie Road Gurudwara, Mississauga, Ontario 
I undst ra, Hat ms mest gon 3 awe 
at Ss 
fue’ Afimit fes A. a. u. anet @ Aste, SAet cay 
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Ill India’s Independence and Republic day celebrations 
in gurudwaras. 

On august 15" 1947, which is known as_ India’s 
Independence Day, we Sikhs did not attain independence, 
rather we merely changed masters. On January 26 1950, 
which is known as India’s Republic day, our identity as a 
“Niara Panth” was taken away from us and we were 
classified as Hindus. In due course Anand Marriage Act was 
annulled and our marriages were brought under Hindu 
Marriage Act. Until recently the calculated efforts of India’s 
foreign ministry were directed only at demand of siropas by 
its diplomatic corps in diaspora gurudwaras to present the 
facade of friendly relations between ruling class and the Sikh 
minority. This assembly is very alarmed by the very recent 
trend of celebration of India’s Independence and Republic 
days in Guru Nanak Sikh Gurudwara of surrey, British 
Columbia and appeals to the diaspora Sikh community to not 
only refrain from this new trend but also put an end to the 
practice of presenting Siropas to Indian diplomats. 


IV Singh Sabha International as core organization. 

Most of the ills of our society spring from the absence of a 
central Sikh body to provide proper guidance to the Sikh 
people in accordance with the authentic teachings of Sikhi. 
This has resulted in the prevalence of chaotic conditions in 


the religious, political and social sphere of Sikhi. Hence, it 
is imperative that central body capable of giving guidance to 
the Sikhs worldwide be organized and sustained at public 
expense. Therefore, this assembly resolves to designate 
Singh Sabha International as the core organization to 
provide vital guidance and to support it. 


V All the resolutions adopted in Sydney, Australia on 
September 19, 2004. 
* 

SIKH COUNCIL OF AUSTRALIA INC. 
Resolutions adopted at the Conference held at 
Function Centre University of Technology Sydney 

Motions: 

The First World Sikh Conference held on 18" and 19" of 
September 2004 in Sydney, Australia under the auspices of 
The Sikh Council Of Australia calls upon the leadership and 
management of the SGPC Amritsar to: 


A. Stop un-Sikh practices which have made inroads into 
the Historical and other Gurudwaras under the direct 
control of SGPC or amiable to its influence, such as: 

1. Performing of multiple Akhand Paths in the 
Gurdwaras. 

2. Ready made Akhand Paths and Sadharan Paths. 

3. Accord Dasam Granth the same status as Sri Guru 
Granth Sahib and performing Akhand Path Of 
Dasam Granth at Damdami Taksal, Nihang Deras, 

Takhat Patna Sahib and Takhat Hazur Sahib and 
sacrifice of Goats at Hazur Sahib. 

4. Refusal to women to perform Kirtan at Darbar Sahib. 

B. Appointment of Mukh Sewadar of Sri Akal Takhat 

Sahib. 

1. Since all Sikhs acknowledge the supremacy of Sri 
Akal Takht as the manifestation of absolute and 
sovereign existence and glory of Sri Gur Granth 
Sahib and Sri Guru Khalsa Panth and since SGPC has 
jurisdiction only on Gurudwaras in Punjab, Himachal 
and Haryana, be it resolved that Sikhs in other parts of 
India and the diaspora have an equal say in the 
selection of the Mukh Sewadar of Sri Akal Takhat 
Sahib. 

C. A Chapter of Singh Sabha International be established in 

Australia. 

D. The conference also endorses the resolutions one 
through seven as attached. 

* 
RESOLUTIONS PRESENTED AT MELAKA, 
MALAYSIA 

I. Mohali Convention 2003: 

Diaspora Sikhs endorse the resolutions passed at the 

October 26, 2003 World Sikh Convention in Mohali. 

In brief this convention achieved the following: 
1. Unequivocally reasserted the sole Guruship of the 
Sikh Panth by The Sovereign and Eternal Sri Guru 
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10. 


11. 


Granth Sahib, as per the command of Guru Gobind 
Singh and the Panth approved Sikh Rehat Maryada. 
Challenged the Sikh Panth to take action against 
anti Gurmat and anti Rehat Maryada practice of 
installing the so called Dasam Granth alongside Sri 
Guru Granth Sahib at Takhat Sri Patna Sahib, 
Takhat Sri Hazoor Sahib, Damdami Taksal and 
other such organizations and seminaries and 
against Giani Joginder Singh Vedanti for editing 
and publishing the blasphemous book ‘Gurbilas 
Patshahi-6’. 

Reaffirmed the supremacy of Sri Akal Takhat as the 
manifestation of absolute and sovereign existence 
and glory of Sri Guru Granth Sahib and Sri Guru 
Khalsa Panth. 

Unambiguously rejected the title of Jathedar 
assumed by an_ individual appointed by an 
individual politician or a committee, thus separating 
the Institution of Akal Takhat from a human 
individual. 

Demanded the restoration of the Panthic practice 
and tradition of Sarbat Khalsa to clarify and define 
the concept of Sri Akal Takhat Sahib and the 
qualifications, duties and title of its sewadar. 
Specified that only those Sikh institutions and 
organizations that fully abide by the Panth- 
approved Rehat Maryada all over the world should 
take part in such a Sarbat Khalsa and its decisions 
be implemented as ‘Gurmatas’. 

Till such a gathering is held, all the hukamnamas 
and directives excommunicating the Sikhs from the 
Panth were declared null and void. 

One resolution paid a special tribute to the 
‘martyrs’ of anti Gurmat highhandedness of 
‘thekedars’ of Sikhi such as excommunication of 
Prof. Gurmukh Singh (1887), Giani Bhag Singh 
(1977), Gurbakhash Singh Kala Afghana (2003) and 
the 1997 ‘langar hukamnama’ excommunication of 
Balwant Singh Gill, Jarnail Singh Bhandal, Late 
Tara Singh Hayer, Giani Harkirat Singh, Pritam 
Singh Sandhu and Kashmir Singh Dhaliwal, all of 
British Columbia, Canada; and harassment of Prof. 
Gurtej Singh, Professor of Sikhism and S. Joginder 
Singh, Editor of Spokesman Weekly. 

Recognized the necessity of the existence of the 
Shiromani Akali Dal for safeguarding the religious, 
political and other interests of the Sikhs and took 
strong exception to the hijacking of SAD by anti 
Panthic forces that have changed its character to so 
called ‘Punjabi Party’. 

Called for reform in Gurdwara management to free 
them from the clutches of the politicians and turn 
them into centers of ‘gurmat parchar’. 

Called upon the majority community, especially its 
extremist organization RSS, to adopt a positive 


attitude towards country’s minority communities 
and acknowledge Sikhs as a distinct entity. 
I. Guru Granth Sahib and pahul 
For every person who regards himself as a Sikh, the belief 
that Guru Granth Sahib is our eternal living Guru and the 
only canonised scripture is imperative. The command of the 
Tenth Nanak to regard it as such is an integral part of the 
Sikh faith and the essence of the teachings of ten Nanaks. 
Enemies of the faith and those seeking the annihilation of 
the Sikh panth have always sought to undermine the status 
and salience of the Sikh scripture. 


As a result of that all those who defy the basic Sikh belief 
and propagate against it and discourage the taking of pahul, 
in one way or the other, have been fully supported by any 
party forming a government in India. One expression of it is 
the wide support given by different governments to deh- 
dhari sants and babas. The second is the full-scale 
undeclared war on those who take the pahul and on the very 
concept of pahul and the Khalsa rahit. Thirdly, the so-called 
dasamgranth has been propped up as the alternate scripture 
with a view to absorption of the Sikhs back into the Hindu 
fold. Unfortunately, even the two Takaths, Patna Sahib and 
Hazoor Sahib, do the parkash of Dasam Granth side by side 
with Guru Granth Sahib and no authoritative Sikh body or 
institution has ever questioned this practice. Non- 
appreciation of this fact is the sole reason why our ‘dharam 
parchar’ efforts have stubbornly refused to yield results. 


Therefore, it is resolved that this is the goal that the Singh 
Sabha International will pursue relentlessly and invites all 
others to join in the effort. All those who deem themselves 
Sikhs, must subscribe to this and must further strive, 
shunning all cant, superstition and ritual, for the propagation 
of the remarkable spiritual truths enshrined in our only 
scripture. We must be all united in this fundamental effort 
deeming it necessary for the continued existence of our faith 
to the benefit of the entire human race. 


For this laudable purpose we must set up institutions to 
explain the Word contained in Guru Granth Sahib to all 
people and in all the known languages. All must cooperate 
in a bid to serve humanity as directed by our Gurus. Our 
only aim should be to pursue the goal of making the great 
principles and traditions known to anyone who is curious 
enough to know them, so that this world may become the 
veritable garden of plenty and happiness. (tan man haria 
hoia, man khiria haria bagh; agiaan andhera mit gia,gur 
chaanann gian chirag). 

If. Religion and Culture 

We all agree, and rightly so, that Sikhism's message of One 
God and oneness of humanity has universal appeal, and the 
message of Guru Granth Sahib, that in addition to the baanis 
of the Gurus includes the writings of both the Hindu and 
Muslim bhagats, is not culturally specific, other than having 
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drawn examples from the cultural milieu in which it evolved. 
It is, therefore, imperative, that we clearly distinguish 
religious principles from cultural practices so that Sikhism 
finds acceptance in any culture in this diverse global village. 
IV. Sikh Rahit Maryada 

The basic Sikh doctrine clearly lays down that the ends of 
spirituality are best served while holding fast to rationality 
and good sense. It further has been designated the only 
pathway to becoming truly honorable. (akli sahib saveeai akli 
payeeai maan). Guru’s unambiguous instructions are that a 
Sikh is never to let go of the discerning intellect (budh 
bibeka). Many prayers to God to grant such discerning 
intellect adorn the Sikh scripture, Guru Granth Sahib. For the 
most part, the Sikh Rahit Maryada adopted by the Guru 
Khalsa panth is in accordance with the Guru’s instructions. In 
spite of it all, the politicians have maneuvered matters that 
superstition, formalism, ritualism and make-believe have 
come to occupy the centre stage in the practise of Sikhi. 


Since its formulation in 1935 and acceptance by SGPC in 
1936 the Sikh Rehat Maryada has not only undergone many 
unauthorized changes, it has also been totally ignored even in 
the SGPC controlled Gurdwaras, especially since the 1947 
partition of the country. Over the last three years Singh Sabha 
International has repeatedly passed resolutions and forwarded 
them along to the SGPC and Akal Takhat sewadars 
requesting that Rehat Maryada should be followed at least in 
the Gurdwaras under their control, but we never even 
received an acknowledgment. 


We also know that some practices prescribed in the current 
Rehat Maryada are clearly contrary to Gurmat and in conflict 
with the teachings of the AGGS. Since SSI’s mission 
statement is: “Ensure, safeguard and promote correct 
exposition of the teachings of Aad Guru Granth Sahib; 
Interpretation of Gurbani and representation of Sikhi in 
their real perspective and Project and popularize healthy 
and proper image of Sikh culture and institutions.” It is 
therefore incumbent upon us to take steps to bring Rehat 
Maryada in compliance with the Gurbani in the AGGS_ by 
incorporating necessary reforms. 


To that effect this assembly requests that the SSI constitute a 
committee of Sikh scholars, well versed in Gurbani, to re- 
exmanine the entire original Rahit Maryada and bring it into 
compliance with Gurbani and present it to the Panth. 


In the meantime we should rid ourselves of the following un- 
Sikh-like practices prevalent in many religious places, which 
are clearly in violation of current Rahit Maryada 


1). The practice of absentee and multiple akhand paths 
(continuous reading of the scripture) is the most prominent 
one. At its best the proceedings denote a ritual for we are 
strictly instructed that the bani is a Guru, a teacher laying 


down what needs to be lived in real life and not something 
to be repeated in the fashion of a magical formula or a 
mantra. In violation of the rahit Maryada, this is done for 
the benefit of a devotee who is often busy pursuing his daily 
business thousands of miles away. To this has been added 
the practice of ‘ready made akhand paths’ available for 
purchase by one and all. Many Gurdwaras including those 
in the shadow of the central Sikh shrine Darbar Sahib, 
rooms are made available for practicing this ritual.‘Multi- 
akhandpath rooms in prestigious new gurdwaras are now a 
common part of the gurdwara architecture (for example, 
Singh Sabha, Southall). This enables many devotees to 
practice the farce and makes the proceedings economically 
most profitable for the institution. It results in perpetuating a 
corrupt clergy class existence of which is not sanctioned in 
Sikhi. 


All this is in violation of the rahit maryada and the clear 
instructions of the Guru and must be immediately 
discontinued. We pledge ourselves never to resort to the 
practice and request our brothers in faith to make the daily 
reading of Guru Granth Sahib a habit and to abandon the 
ritualism of akahandpath which is corrupting in everyway. 
2). Connected with that is the practice of offering rumalas or 
robes for the Guru Granth at Gurdwaras. This has now 
become a meaningless ritual and is leading to the wastage of 
people’s money, which should legitimately be used for 
aiding the less privileged. The situation is so bad that during 
this last celebration of the 400" anniversary of installation 
of Adi Granth Sahib, the sale of rumalas at one shop which 
sells rumalas in the price range of one to two hundred 
rupees, for a single day came to 98000 rupees. Rumalas are 
piling up in Gurdwaras, which have to build special rooms 
to store them. Due to superstition, no non-sacred use is 
found for them and the problem of disposal is becoming 
unmanageable. 


SSI suggests that the gurdwara funds be utilized for 
purchase of suitable rumalas in future in the required 
number and the people be discouraged from offering 
rumalas. Our people should be made to realize that for a 
person having the irresistible urge to offer cloth, the right 
place to do so are the un-clad and ill-clad poor people of the 
locality. Our people need to be reminded of the Guru’s 
instructions that ‘aid to a deserving man is a gift to God’ 
(garib da muhn guru di golak). To celebrate the Guru’s 
instructions on the subject, all the members of the SSI 
hereby resolve never to offer rumalas at any gurdwara 
where they are not needed. They also resolve to try and 
make these views universally acceptable among the Sikh 
people. 

3). Superstition, wastage of precious resources on anti- 
Gurmat karam kands and other practices that need 
immediate attention and denunciation by local sangats: 

a. Hemkunt yatra; 
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b. Destruction of Sikh heritage and __ historical 
monuments; 

c. Institution of langar has reached a stage where it needs 
reform; 

d. Special celebration of saradhs, masaya and 
pooranmashi; 

e. Offering of mahan di daal and mustard oil on 
Saturdays; 

f  Mythihas and kachi baani as part of service in the 
Gurdwaras; 

g. Undue influence of Sikh sects and Sant Babas on 
mainstream Sikhi and Sikh institutions; 

h. Discrimination based on sex in participation in 
religious functions in historical Gurdwaras in clear 
violation of Gurus' teachings. 

V. 1984 Ghalughara 

This assembly is painfully aware of the carnage unleashed by 
the armed forces of India against its own unarmed men, 
women and children pilgrims assembled at Darbar Sahib 
Amritsar in 1984 and subsequent genocide of Sikhs in its 
capital and other major cities with the connivance of the 
highest political authority after the assassination of the 
architect and executioner of the attack on Darbar Sahib and 
demands that: 

a. An unqualified apology be forthcoming from both 
the government of India and the political party in 
power at that time; 

Individuals responsible for their crimes be punished; 

c. Due compensation be paid to the victim individuals, 
families and institutions; 

d. Sikh library removed from the premises at Darbar 
Sahib during the armed attack be returned without 
delay and with full and complete accounting; 
Dharmi faujis be properly compensated; 

f. Sikh youth incarcerated in Indian jails be 

immediately released and compensated; 

g. Complete list of the dead and missing be provided 
and the circumstances under which they were killed 
or went missing be made public. 

VI. Sikhs’ Right to wear Turban 

This assembly takes grave notice of the French government’s 
insistence to deny access to public education to the Sikh 
children on the basis of their observance of Sikh Rehit. This 
in spite of repeated representations to the French government 
by various national and international Sikh organizations and 
institutions, including the governments of Punjab and India 
and the sacrifices of the Sikh soldiers in defence of France in 
two World wars. The latest indication that the French 
government will resolve this issue in terms that are fair and 
equitable to the Sikh citizens of France came from Prime 
Minister Sardar Manmohan Singh during his speech at 
Darbar Sahib at the occasion of the 400th Anniversary of the 
first installation of Adi Granth Sahib. 


@ 


This assembly, therefore, appeals to the French sense of 
justice to not to impinge on the basic human right to freely 
practice one's faith and a Sikh turban is an article of Sikh 
heritage, honour and faith. 

VII. Punjab River Waters 

After going through the various legal provisions connected 
with the case of Punjab River Waters, we are aware that it is 
a blatant illegality and total defiance of the written 
constitution of India which is responsible for the water of 
Ravi, Beas and Sutlej being taken out of the state to 
neighbouring states of Rajasthan, Haryana and Delhi. It is 
also in defiance of the riparian principles enshrined in the 
constitutions of all the principal federations of the world, the 
Helsinki Rules, the Common law of United Kingdom and 
the UNO sponsored understandings arrived at willingly by 
the member nations. 


After having critically examined the attitude of the leading 
politicians in India since 1947, to the question of Punjab’s 
River Water, and after going through the attitude of the 
judiciary as expressed in dealing with the various cases 
relating to the water issue brought before it, we are of the 
opinion that a clear design to render the Punjab into a desert 
and to ruin its farming people is discernible in their doings. 


We apprehend that a grave human tragedy is looming large 
over the land of our ancestors. The very thought of seeing 
Punjab’s lush green fields, that have served as a granary for 
not only Punjab but the entire country of India, turning into 
a landscape of sand dunes is heartrending for us. 
We therefore resolve as follows: 
1). To make every one concerned aware of the plunder of 
the Punjab’s river water and consequently impending 
tragedy; 
2). To take all kinds of legal action within our means at all 
levels, including the United Nations, to forestall this 
tragedy. 

ek ak ok 

SSI-WSC UK REPORT 
We Afsas uAfE 
asfa fue ae nae dete |! 
SINGH SABHA INTERNATIONAL (U.K .) 

26 MOULTON AVENUE,HOUNSLOW,MIDDLESEX,TW3 4LR 


Tel. No. 07939922484 Date 14 -10-2004. 
President : Avtar Singh 
General Secretary: Sewa Singh 
Treasure: Maninderpal Singh 
Ref.No. SSI/106... 


90 nagud 2008 fea vides HET 90.00 HA ST HHe VI 
en 3a fAu nat f¥edsnos (U.a.)eS fene fru aosdA 
Cranford Community College, High Street, 
Cranford,Middlesex fea atst aet far fea ua ey sy 
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SSI-WSC AUSTRALIA REPORT 

A Brief Report of the World Sikh Conference — held 
in Australia for the first time 

INTRODUCTION 
Sikh Council Of Australia organised and hosted a two-day 
World Sikh Conference on 18" and 19th September 2004 in 
Sydney at the Gallery Function Centre University Of 
Technology Sydney. Theme of the conference was “Sikhism: 
The Challenges Today”. Various issues facing Sikhs in 
Multicultural Australian Society were discussed including 
Sikh Practices- Problems and Issues, Identity of Sikhs, Latent 
Energies of the Sikhs, Interfaith Harmony and Religious 
Tolerance in Australia. The purpose of this World Sikh 
Conference, in addition to achieving its set aims, was to share 
information and discuss issues affecting the Diaspora Sikhs, 
suggest solutions, promote the basic principles of the Sikh 
religion, learn more about Sikhism from each other and listen 
to the views of other religions about Sikhism. 
PRESENTATIONS & DISCUSSIONS 
As many as fifteen speakers, including Professor Gurtej 
Singh from India, Mr. Hardev Singh Shergill, Editor Of Sikh 
Bulletin and General Secretary Of Singh Sabha International 
from U.S.A, and thirteen local speakers, nine moderators and 
a number of discussion forum participants took part in the 
conference. Federal Opposition Leader Mark Latham, was 
represented by Ms. Tanya Plibersek MP, Mr. Stepan 
Kerkyasharian AM, Chairperson of Community Relations 
Commission represented the N.S.W Government, Assistant 
Commissioner of Police Garry Dobson represented the 
N.S.W Police and Mr. Madhusudhan Ganapathi, Consulate 
General Of India represented the Indian Government. 
Various other religious representatives participated in the 
conference. Mr. Krishnan Nair represented the Sathya Sai 
Organisation Of Australia, Mr. Kuranda Seyit represented the 


Forum of Australia’s Islamic Relations, the Buddhist 
Council of N.S.W was represented by Mr. Graeme Lyall 
AM, and Ms. Jessiee Kaur Singh represented Multifaith 
Australia. 


The conference opened as scheduled by offering prayers, 
Ardaas by Bhai Narindrpal Singh. In his opening address 
the Secretary of The Sikh Council Of Australia Mr. Bawa 
Singh Jagdev underlined the need for establishing such a 
National Sikh Organisation, its aims and objectives and 
achievements since its inception in 2002. Mr. Ajmer Singh 
Gill, President of the SCA welcomed the participants and 
said that this conference will also discuss contemporary 
issues affecting the Sikhs, problems and issues concerning 
the women and our youth in this multicultural society. He 
expressed the hope that this conference will come up with 
solutions to help understand and retain our heritage, 
language and values, which have been passed on to us by 
our elders. He concluded by saying ‘let us debate ideas, not 
personalities’. 


Community Relations Commissioner Mr. Stepan 
Kerkyasharian, addressing the delegates touched on various 
issues affecting the Sikh community and said that the 
terrible events of September 11 and the subsequent war on 
terror has changed dramatically the world we live in and has 
presented a new set of challenges for the Sikhs in Australia 
and the world around. It also illustrates, he said, how easy it 
is to stir up emotions of hatred directed towards a religion. 
The New South Wales Government has and will continue its 
commitment to support the Sikh community to meet the 
challenges. The government has very well established 
protocols and procedures in place, which are ready to deal 
with any racial or religious abuse or harassment. It is 
important, he said, to have a Council like the one you have 
to deal with such unfortunate circumstances. He 
congratulated the Sikh Council of Australia for establishing 
itself in the first place and putting New South Wales on the 
map internationally with the Sikh world community by 
hosting the World Sikh Conference here in New South 
Wales. He finished his speech with these words; “I want to 
say in conclusion that the fundamental Sikh values of 
equality, charity and compassion are very much similar to 
the fundamental principles of multiculturalism; accepting 
the diversity and respecting the diversity of each other. So 
Sikhs are at home in multicultural New South Wales. I wish 
you a very productive and successful conference”. 


Mr. Madhusudhan Ganapathi, Consulate General of India 
said that the theme of the conference “Sikhism — The 
Challenges Today” is a timely one, in that in a world where 
religion is seen to have created disharmony, opportunities 
such as this conference would start dialogue which would 
focus on issues particularly facing the Sikh community in 
Australia and globally. He said that Sikhism is among the 
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greatest religions of the world. Its essence is belief in the 
goodness of mankind; its fundamental philosophy is based on 
harmony, peace, tolerance, compassion and the need for man 
to help fellow human beings. This great religion preaches 
equality and purity of thought and purpose. Coexistence and 
unity are important strands in Sikhism. Referring to the post 
September 11 events, he said the publication of the 
photograph of an innocent Sikh by the Daily Telegraph as 
mentioned by Mr. Bawa Singh Jagdev was unfortunate. ‘In 
those difficult days we in the Consulate General of India had 
kept in touch with the Sikh community and whenever we 
became aware of instances of harassment, we took it up 
strongly with the Department of Foreign Affairs’. In his 
concluding remarks he said that the formation of the Sikh 
Council at that time to highlight the problems facing the 
community was significant and within this parameter, today’s 
World Sikh Conference in Sydney is timely, opportune and 
relevant. This month is a particularly auspicious month, he 
said, not only for the Sikhs but for Indians specifically and 
for the world community at large as we are celebrating the 
400" anniversary of the installation of the Shri Guru Granth 
Sahib at the Golden Temple at Amirtsar as the essence and 
thoughts captured in the Guru Granth Sahib deliver the best 
which mankind can offer and in these troubled times, there 
can be no better Guru for us. 


Assistant Commissioner of Police Garry Dobson said that 
the greatest enemy of peace and good order in N.S.W and in 
this world is ignorance; and the photos of September 11, 
2001 is a classic example of how ignorance and prejudices 
lead to violence. He said that many of the issues that have 
confronted the people, and in particular the Sikh community, 
during the last three years are due to ignorance by the larger 
Australian community about the fellow citizens. It is pleasing 
to know that you have established the Sikh Council of 
Australia as this will be a significant step forward for the 
Sikh community in terms of reducing that ignorance and 
bringing the issues to the fore front for the community in 
N.S.W and in Australia. 


Mr. Krishnan Nair of the Sathya Sai Organisation — talked 
about the Unity of Faiths and said that all religions in the 
world are different pathways, different approaches to God. 
The aim of all of them is to link up and restore affinity 
between God and us. Mr. Graeme Lyall AM, of the Buddhist 
Council of New South Wales said that although Australia’s 
religious diversity is covered in the school curriculum, there 
still exists an abysmal ignorance, in the general population, 
about the teachings of faiths other than their own. It is in the 
interest of our minor religions to do whatever we can to 
create an awareness of our beliefs and practices, without 
proselytising, and conferences such as this can help to create 
such awareness. I congratulate the Sikh Council of Australia 
for hosting the World Sikh Conference. Mr. Kuranda Seyit of 
the Forum of Australia’s Islamic Relations talked about 


building a stronger partnership between Sikhs and Muslims 
and promoting more understanding and awareness about 
Sikhs and Muslims. 


Professor of Sikhism Professor Gurtej Singh presented his 
paper on Sikhism followed by Mr. Hardev Singh Shergill, 
who spoke on “Sikh Practices- their problems and issues”. 
Professor Gurtej Singh’s paper was more of an academic 
nature, he discussed not only Sikhism and the challenges it 
is facing but also the plight and the rights of the Sikhs living 
in Punjab; the Punjab River waters issue, how the first 
agreement on water sharing was effected in a hush-hush 
manner and how Punjab is being robbed of its only natural 
resource - water. Both the discussion papers raised a host of 
questions on anti-Sikh practices, unheard of previously and 
a meaningful discussion took place on the topics during 
question time. Answering a question on taking Amrit and 
the Rahat Maryada and its violation, Professor Gurtej Singh 
said, “a Sikh is a person who voluntarily takes a vow to 
follow the tenets of Sikhism, to become a better human 
being. Similarly a Khalsa or Amritdhari is a person who 
voluntarily takes Amrit and takes a vow never to go against 
the tenets of Sikhism. It would then be inconceivable that a 
Sikh would go against this personal free-willed decision. 
Now arises the question of the Rahat Maryada -what is the 
Rahat Maryada and who imposes the Rahat Maryada? Can 
any body such as the SGPC, you or I order some one to take 
Amrit? No, nobody can. It is a voluntary act and a 
voluntarily acceptance of the Rahat Maryada by accepting 
to take Amrit. And when a person violates the Rahat 
Maryada that person is committing a crime against nobody 
but the person’s own conscience. You and I have no role to 
play in this matter and should not be involved or interfere in 
this personal decision. We must not impose our own 
construction of a Sikh or Khalsa on others, because our 
Gurus have eliminated the intermediaries between man 
and God”. To stress his point further he said that Bhai 
Nathumal was a Muslim and he performed Kirtan at the 
court of Guru Hargobind and Bhai Fatta, another Muslim 
performed Kirtan at the court of Guru Gobind Singh. Thus 
there is a case for shedding rigidity and not telling others 
what to do, as we are not greater Sikhs than our Gurus who 
allowed Muslims to perform Kirtan in their courts. Mr. 
Hardev Singh answering the question whether we should sit 
on the floor in the Langar Hall or on chairs said that in 1935 
a similar question was raised by the Diaspora Sikhs and five 
learned renowned Sikh scholars were consulted - Prof. Jodh 
Singh, Prof. Ganga Singh, Prof. Teja Singh, Giani Mohan 
Singh and Bhai Kahn Singh Nabha. After some deliberation 
on the issue all five unanimously agreed that the Diaspora 
Sikhs can sit on chairs in the Gurudwaras while the Guru 
Granth Sahib is placed on a raised stage. On the other hand, 
he said, that Bhai Ranjit Singh issued a Hukamnama saying 
that you must sit on the floor even in the Langar Hall. Who 
would you follow: those Professors and Scholars of Sikhism 
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or a political appointee like Bhai Ranjit Singh? Clarifying 
further he said that the dictionary meaning of “Pangat” is 
equality and if every body is sitting on chairs in the dining 
hall, they are sitting in “Pangat”. Their widely lauded papers 
underlined the need to accept cultural and social changes and 
the need to understand rationally the difference between a 
Sikh and a Singh without enforcing one’s own opinion on 
others. Although the papers stressed the need not to hurt the 
sentiments of the faithful, yet while debating, the same 
question was asked again and again in different forms, as to 
how the Diaspora Sikhs, living in altogether different social, 
cultural and economic environments to India, will continue to 
stay as an extension of the people in Punjab. Dr. Tejpal 
Singh an eminent Sikh scholar presented a _ very 
comprehensive paper on the universalism of Sri Guru Granth 
Sahib quoting Hymns from Guru Grant Sahib. Mr. 
Gurcharan Singh Bhatia spoke on the Identity of Sikhs. Mr. 
Mukhtiar Singh’s discussion paper entitled “Latent Energies 
of the Sikhs” was most profound and thought provoking. It 
posed questions such as reasons for the decline of the Sikh 
population, definition of a “Sikh” and the necessity for 
classification of Sikhs. He asked: ‘what will the actual Sikh 
population be based on the classic definition “Who is a Sikh” 
by the SGPC — a definition which itself is debatable and open 
to various interpretations. Community grants from the 
government, here in Australia, are based on the population of 
the community and on the basis of the present classic 
definition of the “Sikh” the Sikh community will get almost 
no grant at all. Hence there is a need to unite the Sikhs and 
declassify the definition of the “Sikh” he said. Ms. Jessiee 
Kaur Singh made reference to the Barcelona Conference 
while speaking on “Sikhs and the Multi Faith Movement”. 
Mr. Harmohan Singh Walia spoke on ways of promoting 
Sikh Image and Influence. 

YOUTH FORUM 

Mr. Satwant Singh Calais facilitated the forum in which a 
number of young boys and girls took part, presented their 
views and shared their experiences. It turned out to be a very 
informative session. Various issues concerning and affecting 
the youth were highlighted; such as difficulties faced by the 
youth living in this multicultural society while conforming to 
culturally defined practices and dealing with discrimination 
and racially motivated remarks directed at them while 
wearing Patkas or turbans in schools and other public places. 
WOMEN’S FORUM 

On the second day the Women’s discussion forum was held. 
A number of women took part and problems facing the 
women, such as women and violence, were discussed and 
solutions to domestic violence proposed. The issue closest to 
the heart of women was equality as Sikhism treats men and 
women as equals. It was suggested that women be involved 
in Gurudwara management other than as Langar sub- 
committee members. 
CONCLUSION During the 


two-day conference 


representatives of various Government departments and 

persons of various religious organizations addressed the 

conference. Many interesting papers on different aspects of 

Sikh philosophy, on Sikhism in general and the challenges 

Sikhs are facing today were presented and during question 

times various proposals and solutions were discussed. The 

overall opinion of the delegates who attended the 
conference for the full two days was that: 

(1) The conference was a big success in highlighting 
the challenges the Sikhs in general and Sikh youth, 
in particular, living in altogether different social, 
cultural and economic environments, are facing. 
Although the Sikh religion and the Sikhs are going 
through difficult times on several fronts, many due 
to lack of knowledge of the faithfuls, yet they are 
ready to face any challenge. 

(2) For better or for worse, it was also recognised that 
the time had come to accept and implement 
changes, not in any way in the tenets of Sikhism 
which are invariant, rather in its social and cultural 
set up and association. It was also agreed that 
Sikhism being a universal religion, cannot be the 
property of any individual culture because a 
universal religion has no particular culture rather it 
is multicultural in its outlook, and by tying it to a 
particular culture we, the Sikhs, are destroying its 
universal aspect. At the same time it was 
recognised that to define to others how to practice a 
religion is a violation of one’s right to practice a 
faith of his/her choice. 

(3) Some speakers also held the strong view that to 
arrest the diminishing number of Sikhs, especially 
the youth who are growing up in a multicultural 
society, forcing the Punjabi culture on them is not 
going to help them in any way, and we have to be 
more flexible in defining “who is a Sikh” as the 
present definition was coined by people like us, at 
a time when we strongly believed in the chain of 
command and religious hierarchy and it does not fit 
into this fast changing world of reasoning. Our 
unwillingness to change with the times has resulted 
in desertion by the youngsters and might force 
apostasy. 

(4) As our Gurus had eliminated intermediaries 
between humans and God, there was a strong case 
of shedding rigidity of conforming to culturally 
specified outfits and if only, we stop scaring the 
“Sikhs in the making” by imposing our structures 
of Sikh or Khalsa, instead of desertion the number 
of Sikhs will increase. 

(5) Whereas some youngsters on the Youth Forum 
panel, some as young as fifteen years of age, were 
very firm in their pledge and determination to keep 
the five K’s and had stories to tell as to how they 
deal with racially motivated remarks directed at 
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them in schools and at public places, the girls on the 
other hand had strong reservations and were not 
very happy or keen to keep long hair or wear 
Punjabi dress with scarf “Chunni” to cover the 
head, firstly because it was not a common dress to 
be seen or worn in the offices and thereby would 
become a target of racially motivated remarks and 
secondly it would be against the principle of 
equality of women to suggest that a “Jean” instead 
of a “Pajama” is acceptable dress for a turbaned 
Sikh but a Skirt is not an acceptable dress for a 
woman. 

(6) Although English is the medium of instruction in 
schools, it was the opinion of the majority of 
delegates that the mother tongue plays an important 
part in the development of the child as it is the 
mother tongue through which the child learns and 
understand the culture and values of his/her race or 
society and although one can learn any language 
through reading books or watching video tapes but 
to understand culture and cultural values one has to 
be born and brought up in that particular cultural 
environment. 

(7) The resolutions passed and solutions proposed at the 
conference, to stop many un-Sikh elements that 
have made inroads into Sikh beliefs and practices 
were proper and timely. 

(8) It was pleasing to hear from various State and 
Federal Government representatives at the 
conference that: 

(a) The conference was timely and it had 
put New South Wales on the map 
internationally with the Sikh world 
community. 

(b) The Government acknowledges the 
establishment of the Sikh Council Of 
Australia as the legitimate spokes body 
of the Sikhs. 


28K OK 


LETTER TO THE PRESIDENT OF INDIA 
Sikh Council of Australia, Inc. Thursday, 28 October 2004 
United Sikhs in Australia 
170 Ninth Avenue, Austral, NSW 2171 
<sikhcouncilofaustralia@yahoo.com> 
His Excellency Dr. A.P.J. Abdul Kalam 


Rashtrapati Bhawan, New Delhi, India 110 011 

Copy to: The Prime Minister of India, Honourable Dr Manmohan Singh, 
South Block, Raisina Hill, New Delhi, India-110 011 

Copy to: The President of Indian National Congress 

Mrs Sonia Gandhi, 24, Akbar Road, New Delhi— 110011, INDIA 

An Appeal From the Sikh Community in Australia 





Your Excellency Dr APJ Abdul Kalam, 
Mr Jagdish Tytler, a member of the Indian Parliament and the 
Minister of State (Independent Charge) for the Ministry of 


Non-Resident Indians Affairs is visiting Australia. This 
visit is being hosted by the Indian Consulate General 
beginning with a “Cocktail Reception” at the ntercontinental 
Hotel in Sydney, at 6pm on Friday 29" Oct 04. 


Mr J Tytler is one of the key individuals responsible for the 
killing of thousands of innocent Sikh civilians in New Delhi 
on 1-3 November 1984, after the assassination of the then 
Indian Prime Minister Mrs Indira Gandhi. He led and 
incited mobs to kill innocent Sikh civilians and by Govt. of 
India's own figures 2733 died in this carnage. Human 
Rights Groups and H.S. Phoolka, the Lawyer assisting the 
victims' families, has put the number of dead in this Carnage 
at 3870. 


The brutality of these killings of innocent civilians ‘by 
burning’ defies all human imagination and is a ‘crime 
against humanity’ in recent world history. In 1996, the 
Delhi High Court awarded Rs. 350,000/- as compensation 
for each person killed in this carnage, thereby accepting the 
State's responsibility for this Carnage. But so far the people 
responsible for this heinous crime, including Mr Jagdish 
Tytler have not been punished. 


The ‘Nanavati Commission’, currently enquiring this 
carnage, is due to give its report in December 2004. Based 
on the evidence submitted by H.S. Phoolka, the Lawyer of 
the victims' families, this Commission issued a ‘show cause 
notice’ to Mr J Tytler amongst others on their alleged role in 
this carnage. 


Detailed information of this Carnage in 1984 can be seen at: 
www.camage84.com (this site is created by the Delhi Sikh 
Gurdwara Parbandhak Committee). 





On 7 Sep. 2004, Mr Tytler when confronted on live 
National TV by H.S. Phoolka, threatened Mr H.S. Phoolka 
with "dire consequences". Mr HS Phoolka is a prominent 
human rights activist and advocate of the Supreme Court of 
India. He has received serious and direct threats to his life 
from Mr J Tytler. 


Mr Tytler has declared on national TV that he will harm and 
"finish" Mr Singh. This threat, from one of the most 
powerful persons in India, has put Mr Singh in extreme fear 
and insecurity. We are calling upon you to intervene and ask 
the Indian Government to: 

e Remove Mr Jagdish Tytler from any ministerial 
posts and take political sanctions against him. 

e Guarantee the security to the life and well being of 
Mr HS Phoolka and his family; 

e Cancel all overseas trips of Mr Tytler — these trips 
(like the recent one in Germany) will continue to 
be wasteful ones, at the financial expense of Indian 
public and at the emotional expense of the Sikhs 
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who are in the countries that he will visit. His visits 
will open the wounds of the families who lost 
innocent near and dear ones during the carnage 
organised by Mr Tytler, amongst others. Many of 
the NRI Sikhs left India as a direct or indirect result 
of this carnage. 
Mr Jagdish Tytler, the butcher of Sikhs, the murderer of 
innocent children, women and men, the criminal behind the 
1984 anti-Sikh riots IS NOT WELCOME IN AUSTRALIA! 
On behalf of the Sikh Community in Australia, this request, 
appeal, and memorandum for your urgent attention is being 
handed over to your representative here in Sydney, Australia, 
the Consul General of India, Mr M. Ganapathi. Sikhs in 
Australia are horrified, appalled and disgusted by the fact that 
he has been given a ministerial post and even more so a post 
which will see him taking over the Ministry for the NRI 
Affairs — in many cases who became NRI’s due to this 
tyrant’s cruelty. 
This document expresses the sentiments of members of the Sikhs 
Community in Australia via the following organisations, which 
unanimously and jointly support this document: 
e Sikh Council of Australia, Inc and all its member 
associations, 
e —- Australian Sikh Association Inc. (Glenwood), 
e Sikh Association of Sydney Inc. (Revesby), 
e = Sikh Mission Centre Inc. (Austral), 
e Waheguru Simran Society (Penrith), 
e —- The Hills District Punjabi Society 
e  Ramgarhia Sikh Welfare Society (Wentworthville), 
e The North Shore Sikh Association of Sydney Inc. 
(Turramurra), 
e Gurdwara Singh Sabha (Griffith), 
e Gurdwara Newcastle, 
e =Guru Nanak Sikh Temple (Woolgoolga), 
e Sikh Kirtan Prachar Mission of Australia (Kogarah), 
e Sikh Khalsa Mission (Quakers Hill), 
e = Guru Nanak Sikh Gurdwara (Murwillumbah) and 


For more information please refer to the following web resources: 
Background:- www.carnage84.com 

http://www. voicesforfreedom.org/hrabuse/phoolka/HRLawyerThrea 
tened.htm 

Mr Jagdish Tytler’s threats to Mr Phoolka, as shown on TV: 
http://www. voicesforfreedom.org/hrabuse/phoolka/video/NDTV Thr 
eat.mpg 

Complaint filed in Ludhiana high court against Mr Tytler: 
http://www. voicesforfreedom.org/hrabuse/phoolka/CourtCaseFiledI 
nLudhiana.htm 

Petition to the UN 

http://www. petitiononline.com/TruthPet/petition.html 

Hoping for an expedient and favourable action, 

Bawa Singh Jagdev 

On behalf of the Sikh Community of Australia 

Secretary, Sikh Council of Australia 

W: www.geocities.com/SikhCouncilO fAustralia 

E: SikhCouncilOfAustralia@yahoo.com 

M: 0433 208 847 
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SIKHS CELEBRATE THEIR 400TH YEAR OF 


HOLY SCRIPTURE 
Prof. Gurmit Singh Tiwana, P.E.S. (Retd.) 
Abbotsford, B.C (604-859-9794) 


A glorious landmark in Sikh history, year 2004 is an 
auspicious year, in that, Sikhism was ushered in as a 
codified religious system in the form of Pothi- a sacred 
collection of the divine poetry of the five Gurus and 
numerous Hindu Bhagatas and Muslim saints- it was called 
God Incarnate (Pothi Parmesar Ka Than). It was installed 
for the first time on Sept. 1° 1604 at Harimander Sahib, 
Amritsar by the fifth Guru Arjan Dev and thenceforth 
anointed to be revered, read, understood and its tenets 
applied to the daily life of the followers of Sikhism. With 
the addition of the Bani of the ninth Guru by his son, and 
heir-apparent, the tenth Guru Gobind Singh, this Pothi as a 
sacred Sikh scripture was completed in 1708. When the 
tenth Guru realized that the movement had matured enough 
that it did not need a Guru in person for its guidance, he 
bestowed the honour of Gurudom upon this holy scripture, 
henceforth called Aadi Guru Granth Sahib, to be revered but 
not worshiped as a living Guru. Ever since it has been a 
guiding spirit of the Panth in matters personal, social, 
political, and religious. 


After the demise of the tenth Guru deviations in 
understanding Sikhism have occurred from time to time 
misleading the Sikh masses as to the real meaning of the 
message of Guru Nanak and the application of its tenets in 
day to day life. As a result, some break-away sects have 
emerged- the Nirankaris; the Radhaswamis; the Namdharis; 
the Nanak Sarias; the Sirsa Walas; -to name a few. Having 
beliefs running contrary to the basic Sikh fundamentals, 
they have alienated themselves from the mainstream Sikh 
thought and practice. Instead they have themselves become 
the centres of worship, with a personal Guru of their own, 
making the Panth all the more weaker and truncated. 


The institution of Dera Vad is another curse to which 
especially the rural Sikhs have fallen a prey. It has 
organized itself in the form of ‘Sant Samaj’, becoming a 
political force to be reckoned with in the Sikh political 
circles. Here we are reminded of the Masand Institution 
where Masands started posing themselves as Gurus. It was 
done away with a heavy hand by the tenth Guru. 


Sikhism being a revelatory religion, every word of Gurbani 
is a word of God (Shabad Guru) revealed to Gurus, meant to 
be preached, propagated and practised. Guru Nanak, the 
august founder of the faith was an inspired mystic, who 
through his deep intuition was led to believe that the Indians 
of his time were tied to the strings of dogmatic formalism 
and ritualism be it polytheistic Hinduism or monotheistic 
Islam and that the Indians were being led astray and 
exploited for the narrow selfish ends of the clergy and the 
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rulers. Guru Nanak was a contemporary of Martin Luther 
(c.1483-1546) who along with Jean Calvin and Thomas 
Munzar had revolutionized the Christian religious thought of 
Europe in the Middle Ages where feudal system of 
productive forces reigned supreme. The feudal Lords were 
exploiting religion for their selfish ends and the Pope as their 
henchman sold Edicts to heaven as the ‘Paths Done’ are 
being sold these days. Guru Nanak was faced with the similar 
situation in India where the edicts of the Brahmin and the 
Maulvi were the order of the day. So he ushered in a social, 
cultural, ideological movement, later on to be codified and 
given the name of Sikh religion. 


Middle ages were the times when every ideology was centred 
in God which ultimately reflected the aspirations of a 
particular class of people who had common social, cultural 
and economic interests. So the message of Guru Nanak was a 
message of God, revealed as it was, through an inspired 
poetic diction, that became the foundation of an ideology 
signifying a set of human values intended to liberate its 
people from the clutches of Hindu- Varna Ashrama Dharma- 
and its ritualism along with the Muslim dogmatism and 
fanaticism of the Sharia- the Muslim Code of Conduct. 


Bhagat Kabir, though quite in line with the philosophy of the 
Bhagti Movement started by Swami Ramananda (c. 1016- 
1137), deviated in a substantial manner from its basic tenets, 
but Guru Nanak’s teachings revolutionized the total concept 
saying, 

aS 38 UH dwe a we fad ofs sat ast Hot mre’ 
“Whoever is willing to play the game of love, should tread 
this path holding his head in his hands.” The text that he 
preached brought him quite close to the Radical Humanism 
that had been preached by the revoultionary Hebrew Prophet 
Amos (Second half of the 8th century B.C), Socrates (c. 469- 
399 B.C) the greatest Greek philospher and_ the 
Enlightenment Philosophers and humanists such as Kant, 
Voltaire, Rousseau, Herder, Lessing, Goethe, Marx and 
Scheweitzer. As is said, Radical Humanism is a global 
philosphy which empahsizes the oneness of the human race, 
the capacity of man to develop his own powers and arrive at 
inner harmony and the establishment of a peaceful world. 
Radical Humanism considers the goal of man to be that of 
complete independence and this implies penetrating through 
fictions and illusions to a full awareness of reality. 


As Gurbani is a sacred literature, and all literature is 
ultimatley indicative of the social, cultural and political 
aspirtations of a group of people, we have to judge whether 
value system preached through Gurbani is a value system of 
the ruling classes or that of the subjugated, the downtrodden 
and the outcasts of society. The literature of Gurbani, in quite 
contrast and much unlike the indeology of the hide-bound 
Hindu Cast System- and ideology of the Brahminical ruling 
classes and their all powerful clergy- the same being true of 


the Muslim feudal Lord and his Maulvi, unequivocally 
advocates the value system that favours the down trodden 
and the outcasts. The Gurmukh concept of an ideal man 
much eulogized through the whole Gurbani is the symbol of 
a perfect man- sharing, loving, compassionate and altruistic. 


Having said that value system thus preached through 
Gurbani belongs to a definite social class in history, this 
value system is the subject matter of Gurbani. Since value 
system is the content- the subject matter- it contains 
universal human values that are eternal and applicable to the 
whole humanity in all ages and at all times. But its form- the 
way it is expressed, the idiom it uses, is subject to change. 
All such modes of expression change with the passage of 
time. New forms of expression take the place of old forms 
of expression. A renowned American Social Psychologist 
Erich Fromm talking about this idiom has said, “Greatest 
minds of all times, in all ages, at all places, have stood for 
freedom of man. But the idiom in which they expressed 
themselves varied depending on the historical circumstances 
of the time and place. The way they expressed this freedom 
also differs but the content is the same.” 


In the above context our main problem to understand 
Gurbani lies in interpreting religious concepts such as 
Naam, Hukam, Haumain, Maya, Sanjog, Viyog, Dhanda 
and the like. Until and unless we decode these concepts into 
our modern scientific idiom, it is not easy to comprehend 
their real meaning. In this respect late S. Daljit Singh, late 
Prof. Jagjit Singh Tarn Tarni and Late Prof. Kishan Singh 
have laid the foundations on which further research can be 
based. Prof Kishan Singh’s last two books ‘Ad ude 5 Gy” 


and ‘fA Uses HY’ are landmarks in this regard. Even Guru 


Nanak’s ‘Sidh Gosht’ is a fine example of such decoding of 
Yogic concepts. 


Erich Fromm further says, “In our scientific age, what could 
take the place of religion in which the concept of God may 
be dead but the experiential reality behind it must live.”” So 
one may not believe in God as a personal entity but he 
cannot deny the value system that is eulogized by our great 
Gurus in Gurbani. One may not believe in Hell and Heaven, 
but one cannot ignore the efficacy of the values that are 
being preached which will lead one either to Hell or to 
Heaven. 

We have been misled to believe that Guru Nanak only 
founded a religion and that he was a spiritual and religious 
messenger of God. In fact, he was at one and the same time 
a religious leader, a mystic, a political activist and a 
revolutionary, otherwise why would he suffer prison at the 
hands of Emperor Babar and why would he be called a 
heretic (Kurahia). This statement is further verified by the 
above writer. While talking about Christ he says, “The 
prophet is a revealer of truth, so were Lao-tse and Budha. 
But he is at the same time also a political leader, deeply 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 21 


The Sikh Bulletin 


Hug-ug use 


November-December 2004 





concerned with political action and social justice. His realm 
is never purely spiritual one; it is always of this world or 
rather his spirituality is always experienced in the political 
and social dimensions because God is revealed in history, the 
prophet cannot help being a political leader; as long as man 
takes the wrong way in his political action, the prophet 
cannot help being a dissenter and a revolutionary.” 


There is another aspect of Sikh religion most commonly 
understood as Form called Rehat Maryada- the Sikh Code of 
Conduct- the way our religion ought to be practiced. So much 
so that at times even the Sikh Dress Code- The five K’s- is 
considered synonymous with the fundamentals of Sikh 
ideology. Nothing can be further from truth than such an 
assumption. 


Anomalies in regard to proper Code of Conduct have 
occurred time and again. Hukamnamas have been issued by 
the Sikh clergy, abrogated, reissued in contravention of the 
ones already in place. A familiar case in point is the 
Hukamnamas concerning “Tables and Chairs’. “On April 25, 
1935 the Religious Advisory Committee of that day passed a 
resolution stating, “In Europe and American countries, where 
the other religious groups have chairs in their places of 
worship, there is no impropriety to sit on the chairs in the 
presence of Guru Granth Sahib provided Guru Granth Sahib 
is installed at a higher stage.” On the other hand in 1997 the 
then Jathedar banned the chairs even from the langar halls by 
his own decree. Foresighted Sikhs who passed the 1935 
resolution were: S. Kahn Singh Nabha, Prof. Jodh Singh, 
Prof. Teja Singh, Prof. Ganga Singh and Jathedar Mohan 
Singh. Sikh Sangat can draw its own comparison between 
these gursikhs and 1997 Jathedar.”- The Sikh Bulletin 
December 2003. 


More ills than these have bedevilled the followers of 
Sikhism. The Guru’s Sangat has delved deep into 
Brahminical ritualistic practices as Paths- reading of the Aadi 
Granth from start to finish- done in the absence of the 
devotees are sold as ready-made, as were sold the Edicts of 
Pope in the Middle Ages. The clergy which has no place in 
Sikhism is in a position to decide the fate of each and every 
member of the Sikh community. The Akal Takhat Sewadar 
can issue Hukamnamas, abrogate and reissue them at his 
sweet will. It reminds one of the Mohant Era of the British 
tule. 


Even the democratic norms of Sikh faith have succumbed to 
the authority of the clergy who sit together and issue 
Hukamnamas deciding the fate of any and every believer of 
Guru Nanak according to their likes and dislikes and personal 
whim or on the behest of some political personage. Only one 
corrupt person has the hegemony of the both institutions of 
Miri and Piri (S.G.P.C and Akali Party). His writ runs large. 


The Institution of Akal Takhat is continuously being 
misused and its authority eroded by _ semi-literate, 
uneducated and unscrupulous clergy who are tools in the 
hands of the politician. The tradition of calling a ‘Sarbat 
Khalsa’ is no more operative. Sikh intellectuals are being 
harassed, humiliated and ex-communicated from the Sikh 
religion. Such excommunications as were never practiced 
even in the Gurus’ times have become the order of the day. 
The message of Guru Granth Sahib is lost in wilderness. So, 
as long as the Sikhs at large remain oblivious of these facts 
and are self-centred very little is hoped to be achieved. 


These celebrations are of great importance only because the 
message conveyed by our Gurus to the whole humanity is 
not lost on the Sikh followers, though distorted beyond 
measure by the ruling feudal class and their cohorts- The 
Clergy. 


May God make us wise enough so that we may understand 
the message of our great Gurus in its right perspective as 
conveyed through our holy scripture and make our lives and 
the lives of the whole humanity worth-living. May the 
Gurus’ teachings of Liberty, Equality, and Fraternity prevail 
to make this world an ideal place to live. 


38K OK RK 


GURU GRANTH AND SCIENCE 

Dr. Hardial Singh Dhillon, UK 
Those of us who are scientists, it is nothing knew but with 
the modern advancement in science lots of questions are 
continuously being asked whether religions are relevant to 
our lives in the modern computer age. They say little 
knowledge is a dangerous thing but equally the religions 
themselves have fallen of their true statii and gone into 
degradation of ritualism, making hardly anything they do, 
relevant to the modern life. No wonder, we call religions as 
mumbo jumbo. 


It was Einstein who put some sense in us by stating that 
“religion without Science is blind and Science without 
Religion is lame.” What sort of religion is that which needs 
changing! A true religion, would be a way of life, that is 
relevant at all times, would be ever perennial, would involve 
no useless rituals and would pertain to One with the 
exclusion of all others for other wise love won’t develop. 


I shall outline few fundamentals about Sikhi and Science 
and then proceed to answer few burning questions of the 
day from Guru Granth Sahib Ji as to 


e who you are and why you are here? 
° beginning of creation and how it is going to end? 
e cloning and playing God? 


Sikhi and Science: 
Ever since the dawn of human species consciousness, one 
question has always been pertinent: where have I come 
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from? Before we attempt to answer this question by 
Sikhi/Science, we shall outline what Sikhi or Science is. 
Sikhi or Sikhism is the terminology used to describe the 
Nirmala Panth commenced by Guru Nanak Dev Ji. It has 
acquired the following names in_ its _ evolutionary 
development: the Panth, Utam Panth and Khalsa Panth (Bhai 
Gurdas).The latter is more recent and appropriate to use 
since 1699 with the creation of Khalsa by the Tenth Nanak, 
Guru Gobind Singh Ji, by Khande the pahul. It is based on 
total revelation from Akal Purakh. It is not an evolutionary in 
its process. 
Science is that discipline or order based on question(s) and 
reasoning processes to find the correct answer. What may be 
correct answer at one time may be replaced by another. It is 
therefore evolutionary in its process. 
Similarities and differences in Sikhi and Science: 
1. Human awareness of what is perfection as narrated in Guru 
Granth Sahib Ji. 
1. Human awareness of astonishment, based on questioning, 
reasoning and answers, hence evolutionary in process. 
2. Based on revelation (direct experience with Almighty) 
2. Based on human perception of objects and then reasoned 
by brain power. 
3.The Truth never changes, its interpretations may 
according to time and place. 
3. Questions, reasoning and answers may change. 
4. The ultimate truth cannot be found by reasoning: “HdA 


froraut we dfs 3 fea 5 38 ofS I” AU AL, TILA, ua 


4. The only truth known and acceptable is through reasoning 

and must be reliable and valid. 

5. Wholesome approach and to free creation from cycle of 

birth and death 

5. Destructive in evidence. Both constructive and destructive 

approaches apply to serve humanity in its daily needs. 

We shall take few of the fundamental questions that human 

mind asks repeatedly and see how the two disciplines cope 

with them. The most obvious ones are the Creator and the 

Creation but there are many more. 

The Creator: 

(a) Sikhi - The Creator is the foundation of all, both living 
and non-living, visible and invisible and shall always be 
forever more. 

“uifa Ag Horfe Ag Il d Bt Ag Soa DAT St Ag A” 
Au At, F.a.A, u.d 
All that is visible in the gross form has emerged from the 
miniature form in the mind. Neither anything is born nor 
dies, all the creation is within His command, and He alone 
mobilises it. He alone exists in all; He creates and destroys in 
many ways. 
wa eu sa Ag fas HS il SHA A AYH Aet AS Ul 
T.T.A 209 (98/U) 
3d fag AGH 3d fag He Il nTUS vies wry dt ag Il 


meg Wee feHfe nafente il urfemradt uct As AALS II 
ning ify Aa Hf vrfu i nifox aafs sfe atu Cafu i 
TT. 2€9 (AU/9) 


The visible form and formless is He himself. 
He alone controls the game, 


Fede fosae fadars Ho AH vrfy I 
nus abt seat nint ct fefs wfu il Fa. QO (29). 
“nme 8s otfu Ist Il” T.a.A QKO-2CKq (2V9) 


That which appears in the universe is also in the body 
“+t fgots Aet fs ” gas uber at 
Everything resides in the body: the continents, worlds and 
nether regions, including the Akal Purakh who cares for all. 
In the body resides the three forces known as Brahama, 
Vishan and Mahesha (creative, sustainer and destroyer 
forces). , ae 
5 niets AS fas SH US HSS UST |I 
aft nets Aree US SH, Aso ad ufsurer |i (TT 
Hdt, H.3, dA Dug) 
afoot nefa gon fans HUA AS Gufs fas AAS CII 
(Fa Ad, 4.3, T.T.A Dug) 


Is there any truth in this you may say? Well a great deal 
actually: look around you next time you are on your Nature 
spree. The seed contains all the information that once sown 
germinates into a tree; the zygote (fertilised egg of any 
species) evolving into a total organism is another (The sizes 
of human egg and sperm are 0.01mm, and 0.05mm 
respectively. All the information is written in genes in the 
zygote for what sort of individual the baby would be, but 
note that it cannot be seen but its effect is visible - e.g. 
colour of the eyes etc.,. - hence indirect proof). Of course 
we cannot prove/disprove whether the Creator is there; we 
can only realise this, and even realisation is, says Gurbani, 
in His hands alone: we must pray for His kindness. 
‘Sad JatH 3 weet ofS UAH Vs Mae TA II 
“feaat JaHt SuHin fefa gant Het seveifT 11.” 
au Ht, T.d.A 2 


(b) Science: Science does not recognise Creator or its 
existence. It is possible to trace life/non-life down to 
few fundamental principles which are basic and 
repeatable. Everything appears to evolve and change 
through these principles: understanding of them means 
mastery over the whole. 


Science has used this quite successfully since hypothesising, 
reasoning and proving have to be reliable and valid, 
wherever, whenever and by whoever they are done. Clearly 
then most things which are observable would fall under 
these categories; quite a few invisible ones would also fit 
into this category, so long as their effect can be detected 
indirectly. 


Example of visible things: petrol in a car would make the 
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car move provided engine (a device to convert one form of 
energy into another) is there. Who moves the car? Energy. 
Can we see it? No, but its effect is apparent. 


Example of invisible things: Cathode Ray tube, where high 
energy electrons hit the zinc sulphide coated screen and 
causes it to fluoresce, the energy of which falls within the 
visible part of the spectrum. Remember, electrons are not 
visible and cannot ever be seen by the human eye since they 
would penetrate the light sensitive cells in the eye and will 
destroy them in the process. 


Clearly then in Science, so called "belief "in the realm of 
religion is replaced by ‘proof’, which must be reliable and 
valid even if obtained indirectly. Whilst this makes Science a 
very powerful discipline, and in today's world counts for its 
growing fortune, it is also its misfortune; the latter is not 
realised by many - neither by scientists (majority of them!) 
nor by their followers (brain washing!). Some of you are 
beginning to ask yourself this question as to whether what I 
am saying is true: can scientists be really brain washed by 
their own activities? 


The answer is YES. Clearly if we look back what we have 
discussed, we see that while Science will always strive for 
perfection too, it will never quite reach there! Why? It asks 
question, it solves it by the best possible tools available at the 
time. It gives rise to ten more questions in all directions. 
Solving these ten in a similar way as above raises further 
hundred. Take an example of any modern or past invention 
and see that ideas emerge from the mind as hypotheses, then 
reasoned and give rise to some crude model. When it is tried 
and tested, the process of refinement begins since its side 
effects become apparent. The process of perfection, based on 
reasoning continues for ever ....... ? 
Science or Sikhi-Conclusion: 
Science and Sikhi are not mutually exclusive though science 
and other religions may be. While in science things happen 
because of a favourable chance, according to Sikhi they 
happen because of the Will of Akal Purakh, Viz. 
JaH niefs AS a auf Jan 3 afe Il aU Al, 4.9, TIAYA 
Listen to Guru Granth Sahib Ji again: 

“AOA froreut wu dfs 3 fea o 38 ote 1” 


AU at, F.a.A, u.d 


(that is: even if thousands of thoughts and wisdoms were 
possessed, none shall accompany (me)). 
So, the ultimate truth, the Creator, cannot be reasoned out. As 
opposed to Science, religion is a belief. You may say then 
that if God cannot be found by reasoning, does this mean that 
the people should just submit themselves to the Will of God? 
How do we know what we are doing is right? 


After all what we are trying to sort out is being reasoned ..... 
tee 


Answer to the first question is that we do need to submit 
TOTALLY AND UNCONDITIONALLY. Second question 
is more serious and in fact relates to the first in the sense 
that some of you may say that it is a "blind faith" then, 
surely Science is lot better than this! Precisely, so, I will 
quote Guru Nanak Dev Ji again: 
Meet Afoe Abt wiest urtt He II 
mast ufs &t ash niost od BS I 
sag nie TI ST dfs Tse ASS IA (4.9, I28u) 

Wise thing to do is to recite the Lord and be honoured, wise 
thing to do is to read (the bani that praises Lord), 
understand its deep intricate secrets and to expound to the 
others. Says Nanak! This is the only righteous path of life; 
s/he who tells otherwise is a Satan. 


Clearly then in submitting to His Will, Guru does not want 
us to lose our senses, to discern right from wrong; He only 
wants our total belief, so far as we don't doubt God. So we 
are instructed to be warned and look out for fake sadhus and 
sants and gurus (and there is no shortage of them in today's 
world !). Answer to the third question has automatically 
been given; while we have used reasoning to find out right 
from wrong, once on the right path, the time must not be 
wasted; INVOLUTION must begin. 
“A das dns A ofs fosss Aug ufeMr i. cs 
Hdl, Hu, #3, T.T.A, OCU 
eens das GAs Gfaor oh fas ag Il 
Ales AY AS AT Af Ys HOAT Ug III” 
FaoSS HIT U, TA. CA 
“das dns us fee ofe age ws Il 
Ae, BT HU, FA. AQ 
‘Fus Aas Afo sz dtfer | 
on fast AY ots Hous Thome gi” Adt, HU, TTA, DEQ 
Clearly then what we should believe must not by pass of our 
scrutiny, whether we are on the right path. 
From here on ward, the Guru's Shabad, the Nam, the Amrit, 
begins to lead you in leaps and bounds. The state of 
reasoning, while supremely high in the scientific world, is 
very low in the search for the ultimate truth, the Creator. 
Where Science ends, Sikhi begins. Those who have found 
Him have become like Him; He is beyond description and 
so are His saints! No body created Him, He is rootless and 
free from illusion. 
“afin 3 ate alist o df= I 
nig uifu fadre Afe I” 4.9, J.a.A 2 


Says Guru Gobind Singh Ji that Akal Purkh is neither 
reduced nor increases, He pervades His creation uniformally 
at all times. He who remains in command from the 
beginning to the end, know Him to be my Guru. 
‘seudaweds wuwedsd e 


nos BHSfS, 2.0, U.I0 
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“or Gg ge 5 west afte Il naw fadna a afe 1” 
agai, aad At, da. 3t3 


Now lets have a look at how Guru Granth Sahib Ji answers 
the questions we put in the beginning, namely, 


e who you are and why you are here? 
° beginning of creation and how it is going to end? 
e cloning and playing God? 


Says Guru Granth Sahib Ji that you are part of that big play 
which has been played for countless number of ages. In the 
beginning was this singularity and nothing else; through 
shabad the whole visible and invisible game began: 


ast unre, fat aeTe, 
fan 3 dfe we adn 119€ 1 


From one word (the Lord) evolved everything; thousands of 
rivers of life sprang - (cf. with big bang; it is big alright but 
without a bang). The visible form therefore is an expansion 
of the formless. The Lord has no colour, caste, creed, nor any 
physical shape or form. The actual account of creation in 
detail appears under: 

"”igae soeE UST, 


Tate 3 dda" JaH nurs I 
(HS, H.9, Td. YO3U)." 


In essence, Sikhism states the followings: 
From Lord came air, from air came water and from water 
came lower beings, evolving into higher beings, including 
plants, culminating in humans as the supreme product of 
evolution. It does not advocate instant creation neither that 
the evolution is at an end. I do not know whether Prof. 
Hawking has made up his mind yet but Sikhism says that 
anything and everything that is created shall change and 
vanish one day, including the earth and the sky and the 
multiple universes. 

“Tefs nana uss I Ue Ag fast Il H.U, Ta. II00 
The earth, sky, nether regions, moon, sun — all shall vanish. 
This game has been played many times before: 

“oat ad uAfTS UAT Il Het Het feaq Saag” 


HYHOt, H.U, W.90, T.d.A 
So why are you here on this earth? 
seh ues vee Sabor aie: fess oft few Sot ator I HU 
It is your supreme duty, inter alia, that you received this 
body for one purpose and one purpose only: to realise that 
this is the time to unite with the Lord. Once the game is over, 
it is too late, - seek therefore here and now; heaven and hell 
are here and now. Imperfect shall transmigrate again and 


again. 
. Bra feta ef ag verets Be vrefs aa Il 
H.9, AU AT (20) 
To unite and depart are the two ways bestowed by the Lord, 
according to our deeds. 
e Why do we want to be cloned? 


Sikhi supports all such research which is beneficial for the 
whole and which is both morally and ethically observed. For 
example, experimentation on the stem cells for producing 
organs would be acceptable - this is helping but creating a 
designer babies or cloning to live for ever is morally wrong 
and unethical. Here is Guru Granth Sahib's answer to this: 
A od wd ota dg eHet ae I 
If one could live a life equivalent to four ages and were to 
extend it by further ten folds; 
ost Yat eM ofe vs AS ate I 
Became popular/famous in the nine continents (of the 
world) and all were to be obedient; 
var o@ sufe a nA alefs Afar SfE II 


Acquired a good name, became praised and fame worthy 
world over; 


a fan sefa 5 ree SSS Ue a Il 


But if one did not come under the gracious eye of the Akal 
Purakh (despite all the name and fame), one be ignominious 
and insignificant, 


aia niefs ate afe Sat aA oP II 


Worm amongst worms; guilty of being forgetful of the 
Name; 
aod fasdfe Te ad defor de = Il 
3a afe 5 Aset fa fan ae afe ag lO Il 
O, Nanak! The Creator confers virtues on the virtue less, 
and greater virtues upon the pious ones. There is none else 
who could match Lord’s blessing (7). 

So in Sikhi, contentment is very important. To have happy 
and healthy body with healthy mind that is enlightened 
(conscious) with Lord is far more important than living for 
ever. So, I return to the question being asked in the 
beginning: whether religions are relevant to our lives in the 
modern computer age? 


I cannot speak for the others but the religion of the Nam, the 
Guru Granth Sahib,shall march on and on and on, undented 
by science’s discoveries. After all, the religion of the Nam is 
also discovery not ours but bestowed upon us as a 
realisation by the Lord, that it is He who is in control and 
shall remain so for ever more, no matter what, for Guru 
Nanak says: 

TaH viele Ag ot wale Jan 5 ofS I aU AT, 4.9, TTA 


Everything that happens is within His command, none is 
outside. 


Essence: 

e The Creator is invisible and supreme. It cannot be felt 
by our five senses and is only realised by few. 

e Science tests visible and invisible things that can be 
proved directly or indirectly; it is inherently 
evolutionary and therefore, both its instruments and 
analysis shall never be final. 

e Science can never find God, although it may play God! 
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e Sikhi and Science are not mutually exclusive, they are 
same in most cases, except a) Science does not accept 
the Creator, neither answers where everything has come 
from; Science accepts chances, Sikhi His Will. 

e Sikhi begins where Science ends. Sikhi is total revelation 
from Akal Purakh. 


© Dr HS Dhillon, delivered on 10" October 2004 on the Quad Centennial 
of the Adi Granth Sahib Ji’s first installation in Harmandar Sahib, Amritsar, 
in 1604, at the Singh Sabha International (UK) convention at Cranford 
Community College, Cranford. hardialsd@yahoo.co.uk 

HERR 


SIKH PILGRIM’S PROGRESS 
Dr. LJ.Singh, New York 

This brief essay has nothing to do with John Bunyan’s 
wonderful classic “Pilgrim’s Progress,” published at the turn 
of century. It has to do with the sorry void between some 
Sikh attitudes and Sikh practices. Since the word “Sikh” 
derivatively means a student, to my mind, a Sikh cannot be 
anything but a pilgrim on the road of life — an endless 
journey. For a Sikh, the perpetual student on an endless 
journey of self-discovery, the journey is the destination. 
With that attitude how should a Sikh pilgrim identify an end 
spot for an endless journey? 


Most religions seem to recommend places of pilgrimage. 
Most encourage their devotees to go on pilgrimages. Some 
even make it a requirement. Good Muslims are mandated to 
visit Mecca at least once in a lifetime. Hindus, if they can 
afford it, routinely visit their many places of pilgrimage at 
least once a year. Most Hindu places are at the banks of 
rivers like the Ganges that they consider sacred. 
Considerable Hindu mythology is attached to such places. 
As I write this Hindus numbering in the hundreds of 
thousands are gathered to celebrate a most auspicious event 
at their most auspicious place at the junction of three 
auspicious rivers, two of which are real and the third is 
mythological. A dip in the waters, they believe, can be the 
most auspicious happening in their lives. 


It is not surprising that religious authorities would 
recommend pilgrimages to holy places. It could be the most 
painless, even if not the easiest or most economical, way for 
people to be introduced to their own history and heritage. It 
might be a most effective way for people to integrate their 
culture and history into their lives and their bones. Visiting 
places associated with their ancestors or leaders are perhaps 
entertaining. Over time these simple objectives seem to have 
gotten lost or side tracked. Magical attributes and qualities 
are now assigned and associated to historical places. Why we 
need some magic in our lives is simple. The desperate 
qualities of our lives convince us that only a stroke of magic 
or miracle can deliver us. 

Places of pilgrimage become intertwined with expectations of 
remittance and forgiveness of sins and transgressions. They 
hold the hope of healing, of restoration of the mind, body and 


soul. People undertake fasts, walk miles barefoot, and 
mortify their flesh in untold ways to reach their goal of the 
sight of the magical place. Even those who can barely crawl 
make it; relatives, friends or hired help carry some who 
cannot walk or crawl. 


Whether they are associated with Hinduism or Roman 
Catholic belief, many places have a natural spring or, as 
commonly seen in Hindu practice, a flowing river. A dip in 
the holy water (even if not so clean), the devotees are 
convinced, will cleanse and renew their mind, body and 
soul. There is magic in the idea of running water washing 
over you. Since the mind and soul are not so easily 
accessible, washing the body would suffice. I guess all 
people need their own Wailing Wall. 


Of the over 250 Christian denominations, the Roman 
Catholics are perhaps the most deeply attracted and attached 
to places of pilgrimage, whether to the healing waters at 
Lourdes or the Stations of the Cross. Muslims recognize 
only one pilgrimage, that to Mecca, and they require it of 
the faithful. In keeping with the multiplicity of their 
pantheon, the Hindu view of pilgrimage strongly exhorts the 
followers to the virtues of yearly treks to a variety of places, 
each with its own promise of redemption and delivery in its 
own special way, in this world or the next. 


Keep in mind that all holy places have caretakers, monks, 
clerics and others of the same ilk. They all need to justify 
their existence. They all need to feel needed. They all need 
to make a living. Out of the desperation of ordinary people 
is thus born a multi-billion dollar industry. This burgeoning 
business of religion reminds me of the essayist Alan Dunn 
who noted that “Everything one does enough of eventually 
generates its own interest and one then begins to believe in 
it.” 


Men and women are social animals. The greatest influence 
on them for the greatest good or the wiliest evil is neither 
from any esoteric philosophy nor from the great minds or 
souls of any era, but from their peers and the culture 
created by them. There are fashions and fads in everything, 
whether it is clothing or drinking, ideas or treks up the holy 
mountain. Usually we mostly ape those around us. 


In India the dominant culture, both in numbers and in 
mythological history, is Hindu. During much of early 
Sikh history, Hindus were the downtrodden people of 
India. Sikhs took up their cause, not because they agreed 
with Hinduism but because Hinduism was under siege 
and the lot of the Hindu was no better than that of a 
slave. Sikhs saw an injustice and rallied to their defense 
and to the defense of the Hindu religion. 


Sikhs have remained from their inception a very small 
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minority in a Hindu society. Hindu and Sikh history remains 
intricately intertwined, primarily because of the 
circumstances in which Sikhism arose and evolved. Most of 
the early converts to Sikhism came from Hindu background, 
many still do. It is good to remember a whimsical, tongue in 
cheek observation of John Kenneth Galbraith that everything 
that reaches India, even industry, gets Hinduized in the 
process. This has happened not just to McDonald’s and KFC 
but also to all major religions in India. For instance, 
Christianity and Islam in India are not practiced as they are 
elsewhere. Sikhism, too, has absorbed significantly of Hindu 
attitudes and worldview, even though some are directly 
contradictory to the very clear teachings of the Gurus. 


Sikhs, small in number and of recent history, have done what 
I would expect of most people. If Hindus had hundreds, nay 
thousands, of holy places of pilgrimage, Sikhs were certainly 
not going to be left behind. So we have invented quite a 
few places of our own and imbued them with magic, even 
though to do so, we had to ignore the clear writings of the 
Gurus themselves. 

We started by making our historical gurdwaras into places of 
pilgrimage. We, then, needed to discover and anoint our one 
place of pilgrimage that outranked all the others. That honor 
was bestowed on the Golden Temple at Amritsar. We 
labeled it our Vatican, the Mecca of the Sikhs. Such thinking 
is and was not entirely without reason. The history of the 
Golden Temple encapsulates the history of the Sikh nation in 
many ways. The importance of this place to Sikh psyche 
cannot be overestimated. Each slab of marble, each brick or 
piece of mortar tells a tale of martyrdom and sacrifice. 
History permeates the edifice. But we forget it is only as 
history that it is paramount. It is not that a glimpse or touch 
of the bricks, marble or gold would banish all ills, defeat our 
enemies or cure any worries. It is not that a dip in its pool 
will help us win the lottery of life. We often forget that the 
last four Gurus never even visited the Golden Temple. 
There is no Mecca that a Sikh must visit in his lifetime. 
There is no Sikh Vatican from where a Pope may speak 
ex cathedra and issue edicts that are binding upon the 
faithful. 


Still, visiting historical gurdwaras that have rapidly become 
our places of pilgrimage is like traveling down the byways 
and highways of history. A trip to such gurdwaras undertaken 
with some introspection can place us squarely in the midst of 
our rich and glorious heritage. But to see them as places of 
pilgrimage clearly runs counter to the message of 
Sikhism. 

There is a gurdwara built by Guru Amar Das that has 84 
steps leading to an underwater spring. He had it constructed 
to provide a reliable source of water supply to the local 
villagers. This was important for in those times droughts 
were common. If the rains were late the people suffered. 
But now we have added legends to it to promote it as a place 


of pilgrimage. One legend claims that if, at every step, you 
recite Japji, the morning prayer of the Sikhs, you are 
promised salvation. Such a covenant, I submit, would not be 
consistent with the clear teachings of the Sikh Gurus. 
Gurbani clearly recommends that a pilgrim immerse 
himself in the pool of remembrance of God to wash away 
his sins. At several places gurbani instructs that the only 
pilgrimage is the awareness of the Infinite within each of 
us. There is no place of pilgrimage outside of us. The 
journey to the Infinite within is the only pilgrimage that 
can cure all ills; it is the only panacea. 


Among the many geographical places of pilgrimage that 
Sikhs seem to have discovered or invented, none is currently 
more eye-catching or popular than the one in Hemkunt. It 
is a beautiful gurdwara in a most attractive, scenic location 
in the Himalayas about 15000 feet above sea level. 
Thousands and thousands of devotees make yearly treks. It 
is also close to Badri Nath and a temple to Laxman, two 
important Hindu centers of pilgrimage. How Hemkunt 
came to capture Sikh imagination and consciousness makes 
a compelling story. 


When Guru Gobind Singh prepared a final version of the 
Guru Granth, the sacred scripture of the Sikhs, he did not 
include any of his own writings in it, although he was a 
prolific writer and poet himself. Most of his own 
voluminous writings were lost in the subsequent years when 
Sikhs were literally fighting for survival. The exigencies and 
imperatives of survival were such that they were unable to 
preserve the writings of Guru Gobind Singh. Later his 
compositions were collected and assembled as best as they 
could be but the authenticity of the collection remained in 
doubt. In this anthology, popularly known as Dasam Granth, 
even today 300 years later, scholarly debate still continues 
on which compositions or parts thereof are authentically 
Guru Gobind Singh’s and which are perhaps attributable to 
some other poet of that time. 


In one of the epics included in the Dasam Granth, labeled 
Bacchitter Natak Guru Gobind Singh supposedly describes 
his earlier life prior to the one in which he was born as 
Gobind. If we accept this version, Guru Gobind Singh 
describes a geographical location in the Himalayas, without 
naming it, where he meditated as an ascetic, and where God 
anointed him to come to earth as Gobind, inaugurate the 
nation of the Khalsa, and lead his Sikhs on the path of 
righteousness. Some observers — an unnamed Englishman 
and later two Sikhs, Mohan Singh and Bhai Vir Singh, 
drew upon the descriptions in the Bacchitter Natak and 
identified Hemkunt as that place. And the rest, as they say, 
is history. 


The devout Sikhs who pointed their finger at the location 
did not take into account that all of the writings in 
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Bacchitter Natak were not necessarily authenticated. More 
importantly they overlooked some important lessons from 
earlier Sikh Gurus and _ elementary Sikh history. 
(Incidentally, there is no denying Bhai Vir Singh’s 
scholarship and contribution to Sikhism and its renaissance. 
It just goes to show that even the brightest, most enlightened 
people, those with the most impeccable credentials, can 
sometimes lose their bearings.) 

Guru Angad, the second Guru of the Sikhs, before he became 
a Sikh, was an ardent Hindu Devi worshipper as was the third 
Guru Amar Das. Both used to undertake yearly pilgrimages 
to Hindu centers. But when they came into the Sikh fold and 
accepted Sikh teaching, they gave up the practice of 
pilgrimages. They never went on a pilgrimage again, nor did 
they ever recommend that any Sikh should undertake one. If 
any Guru went to a Hindu or Muslim place of worship, it 
was with only one idea and that was to teach his message, 
never to join in a pilgrimage. Even now at no gurdwara, 
and never in any Sikh assembly is it recommended that we 
revere the places to which Bhai Lehna (who later became 
Guru Angad) or Bhai Amar Das paid yearly visits of worship 
before they became Sikhs. Those places have no importance 
to Sikhs or Sikhism. 


To my mind the more powerful argument against the 
cultish pilgrimage to Hemkunt stems from this history. 
Even if every word in the Bacchitter Natak were true, I 
would submit, even then Hemkunt would hold no 
importance. There is no more reason to make anything of 
any place or event associated with the supposedly previous 
life of Guru Gobind Singh than there is to nurture the places 
where Bhai Lehna and Amar Das went yearly before they 
embraced Sikhism. It is good to remember that Guru Gobind 
Singh never visited Hemkunt, the supposed site of his 
meditation during an earlier birth, nor did he recommend that 
any Sikhs should. The clearest test of any practice lies in the 
Guru Granth; gurbani could not be any more explicit when it 
says that the only place of pilgrimage is remembrance of 
God. 


In visiting a gurdwara — any gurdwara whether it is the 
Golden Temple or Hemkunt - the motivation is all-important. 
It is one thing if one visits a gurdwara to imbibe the lessons 
of Sikhism, quite another matter altogether if the visit is to a 
place of pilgrimage. Some gurdwaras have been so 
successfully promoted as places of pilgrimage that they have 
become booming businesses that attract innumerable pilgrims 
from all faiths. It is not so easy to shut down or change the 
direction of a growing enterprise in which many 
ambitious, successful entrepreneurs have a stake. 


Parenthetically I note that not unrelated to our attitude (and 
need?) of pilgrimages is another fast growing trend in Sikhs. 
From their periodic trips to the homeland I notice that many 
Sikhs bring parshad or bottles of water from the pool at 


the Golden Temple or other historical gurdwaras. Then 
they distribute these most reverently to their friends and 
family as if these are indeed specially blessed. Inherent in 
this practice is an assumption that this water and parshad 
are from a special gurdwara and, therefore, outrank in 
spiritual or therapeutic value what you might receive at the 
local gurdwara. This practice again appears to have no 
base in logic, reason or Sikh teaching, and may be an 
accretion from the Hindu influence around us. 


The magic and mystery of the human mind are such that we 
often do not and cannot comprehend. The mind feels 
liberated after a dip in holy waters because that is the 
power of the mind, not of the water. The mind, as 
gurbani says, is the divine spark within the human. Sikhism 
exhorts humans to recognize and nurture this divine power. 
It needs, not holy waters, but contemplation, prayer and 
grace. 


The only pilgrimage is of the mind and the only place is the 
awareness of the Infinite within each of us. To find this 
place of pilgrimage we need to travel within us, not outside 
of us. To travel within is to travel the farthest. Such a 
pilgrimage is designed to build minds, mold character 
and develop integrity. As Bill Clinton, who finally 
understood the need for character and integrity ruefully 
admitted when he left the Presidency, “Character is a 


journey, not a destination.” 
[Among others this article is meant for people like Attorney Gurcharanjit 


Singh Lamba and other worshippers of Dasam Granth like him. ED] 
He 


fens fra Hw fes GH ¢ AST 3B-Ulg HIHE 

fru aH & ofores cAS ore fest fru nese Sadho & 
yors adds fry ute Hone At oe firs uz a gos Ht deat 
ms ey der o | oat a dMt ct usd yea ae nous 
att ag dt Ave gd fa usa fee feo & EH at ate oat 
v fea fead-Cad Aehr-peior Aor Het & wus ema- 
aot & ya ag Be Vol ud wn us Sar d fa AS us-fee 
at fever nous afoot aes aet gs Fug Sdt Jol 

at & ao, “ fa rfca qt ag age Atos & ufesd wet Ta 
Het Bug Ha Use Ad & AHS fhe aH 6 Ta HT cH ules 
wet o Toeet & for at Hoe ct unis agat ag Atos ws 
wor Ue a est Sto age e aga T "| 

a Sug ae J? fea fan ag Atos Ht ot at Afsorg Ga Sas 
at ot gest 3? at SH ag de Atos at ct wt wet fed for 
fea ues Uast & eer ct Hae TAA e Bua ae Heat oT 


frodt TS? Teor ser wet fit agar FT, 
nrg Ass, Adenis fhw, afseesahat 


38 2K OK RK 
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SSI-WSC CHANDIGARH 





nae a BS} - 
war Hue WT SST FSH Hated 30 Vastors feu end fers fy 
mee tae Gus su-<u ftu feeets ws (ot) mise fes 
WHS Fotatst | SHSte : Shin. Tet 


Ustrs, 16 waged (Headly) vac vafornt fea Haus fas ave 
cag ot atst & Ssfent ofa fea fers fitu Hee fee fire 
gottehat S Unre ws fite ve oe wafus Ou fSe ns Un ats 
fat ufsat & fers uue ’S fity on es feans yetas ade a 
ennet atat farut TI fed HS Jo Uae & cfonret uret, fity afos 
Higa mS At Oe dre fos ot aforet S Us-ae ct us ct 
HITS | Hee fes fas em de dS At ag de wfos oT Adler yet 
a un ade & use & féfeur fart Ox & ave dt Het atet 
meatet & vafent At ag de ates fee afo Arebat Tesh 
‘S SA ate fos Yoeret aet |  Teetu fiw Ss un feat ufsnt 
feg Uae & cfonret urehat Ft es *S fest usteret aret 1S fort 
foro fo Fad UATS FS uret to a eH Hfaat S ce ct atst Ast 
aot st wes 30 ATS S Use ot usst Ge T Weatl us feg 
for fart for ag foes et usst et HoHS sat ws Cats 
Hat faCfa fty ou © eafont ot fer vest S wet S fear 
Hout wuts ut fenton save Hare feust ct for Tg feu 
ener ats fora for data & oda Sat S uret ust Wagar atsr 
Wea | At ag de whos at et Tfowet ws ds-are ct us c 
Hise § un adtent fea us fee foo for fo ag dre whos ws 
AeA ues ms fea-fea Tedtet uus wee Tg Js! fen fea 
fut & ag rforat cht fitieret or Sone Tc fret e cHHS FT 
fu de ct sad Sve Stout & TH Wee Tg ¢ TSS nS HSS 
Sas oe ot atm att J fer 'S St fos ysreret aet fa ag 
ae woe at et ndsat S werGe set fit fesut wash Se 
mast oA sa } At ag de Afes & ges et Satfor a fort TI 
fen aa Hfsnt fea nfonordbat wet St da oon atest famr 71 feo 


Hat dfient fara for nifiqsuret fitut set weat T fr Oo HSut 
& udt sgt we-vfsars ce us fea =t faa fom o fo fife a 
Agu CAH Tg At de afr] fiw at wedge Tet ater FT| nfs 
'S vee safent A: Tosa fiw S far fa ag de wfos at et 
HIST Sut we Hot! tee ufomrsst avs Sa At Tg de 
mfr S Se T a fae o-foea fey aX Te ys! fen aga 
adds J dda fu } Afon woe ase tt at a ag de Afos t 
Hiss & ANfer AT Ha | Gai fau fo fer fers fitu Hiss + 
ufsat Gu vob © Su-eu & dui feu fens fity Aes age 
me Je Ss fer Gn ot ast & fea for ax ore Cation fart 
At fen S yon 15 Heat fes fens fy ABs att Wea aS 
feat fens ft Hisoat fes fea ofe yer g Ae 2008 fea HGS 
WeH Heat Asal HHet wen Uetes ct yet aret affed 
fir wen & foo fr Sta So Sut ot TEN feaor sdt ag Ae us 
Sat ct te ae Sut fie a gare T ms Oo fu an } Het 
Had fed tee wet Hes Ted | Tg aoa ces Watedet F we 
a: Tends fw 3 fao fo fie gotateput } wae vefout fee 
Haus fos ares cao ot atst } fen es Hat Se oT ener atsr 
Atoms fur cant os Ff Hast S os S AF USS UT US ats 
far T1 Gat fea Hfour fa fues cam fed fag manus fugt 
a Sane dfeat Cue ae at fru feesat § St vag F Heer 
fier | Cat far fa ag sta wfos § veshut at form Shut Ts | 
Qari fen die *S at fest use atst fa em de ag de whos 
aw ude see uw uge ata a fou c favs fe oy set 
ursa faa g Hoe To fen Gude set ofted finu went S Ofrar 
fa nsera & fers fity Mise c nifsn feo nS uA aaa sfeu ot 
Teast S ABS ats ASI | 
2k 2k 2 2k 
Sda Ada 
assds fru ( fase wer ) aTueS| 
ada Add 3 ag qe Atoa ow thats wun fea AS adt ute 
Hse ZaTSs TS | 
Fe S St HSu S nore fey geet ATH 3 Tae tt Hee 
ay 3 ua oe sot oet, dst 3 Ssh geet o sug 
30,00H TH ut atsadt, AHESt te wrGe We wT TAS re 
use 3 fae fio ava fa fae 3? us ag wa 3 St 540 g 
AS ufset ct fen AS & Ag fhots ¢ foorg fest At Ae 
Sat 3 urusé wg 3 FS Sat T ATHE WSS UE TF feoorg 
ats At Ss aes ct oe feo at Anse fest fa: 
u@sti niefs aa sus 3 wma ad ferre i ae ASet 
ug Wem niefs HIS nine | {lst 1092} 
mea:—(Ate 2) vies dt At et) we! (Bor) J, (Ae 2B) 
nied dt (GA) sus d, Ca ure SH (ied Fo Ter, AE 
2 oS aH @) font adt wat dg; GAS ®) nies Ht (CAT) 
HIG J, (Ate @) vies dt (or Ate }) veMT (eet A faa) 
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UUs SHC HIS Ma ag twee Oh TS Sse TI 
agaet fea ‘soa Hoa’ fedor 18 et, sea Slet, Fafar 
10 edt, Hea 7 Sst, Ava 9 Sat, Hea 2 edt 3 Hea fea 
ad ma ot frodt, fro, nfas, vas 3 eon ao 
Fafa fenrage ae Jiget ada Ao SF TS HS UAH at FT 
JI 

ada: 

aet ange fiw at HTS an @ Us 683 3 ada Tt ME 
ade feet Js, “ AaG- uset nions Go tA fag unt Ale 
Yd AGH TSG sae Set Ae Jo CHU IOH| Tet t Hsse 
ast feat dt frest eo ue 31 Ho 3 21 soa fee 
Js |¥dHeeds fed 86 ada As fet JS! uTst fea aga SH 
= sgarns 8S St ffm 3) fee ot ea on ome St ore 
Islags use & stad miftmrfe fee saree fens ct werct 
dat oF ae fast fea se fadt oI 

ctremt 4 ose S Hell mS HASH! 3 feAG cay ne 
AdoH fe fem 31 

Aad: 

HISaA & UST 218 3 Ada T HSBe Us: MTSE AY Besa 
ufoas, feesa fasftimr | 

uA Ba afsas ot a ase os 3 Woe wae en Hea 
a lifss 3 teet Que Sa Sy fens us us vied fea ct 


set a gua St ad fe | cet we fons act Hofete 114 11 
ag soa fafe gan ues || us Atos a ffs se AST 
ISWOW (4:5, UST 885} 

a amet | det Hou nme 3 SH HASH Ti’, det nme 7 
H foe wo wet Hou (USHTSHT UTA) afoASs Haret J, aet 
Ada Hoe od 141 

ade aon 3 Us-wS Ade Sont S Add nae Hed Z 
HS oH aS Tit SF HIS S unre sua fes at fat 
JISOGA t fea ves fes nrg Bar HY vrusni nat ae 
1983 fea ty a urfenr oil fan @ feson feo 3 fa F aet 
mreHt nruet Ast Hust sons t fA HET oS wet tes 
wruet ae fen urd oe dee we st Go fir nese S ga 
fan mise z, wear fer urs seat aot dt Ant geet 
aH saet TI 

He ana see afte afAe fafs ages Ue He at HBS 
@sd feu fafa FW we ASS ATS IZ NHS, UST 6421 

ug deHfs feR fRots aes AfsHs odt! faSta fan & fur 
J fa Hoe FS ue Hast a Aeoa frost A I ni odti feA 
ae tt uss sas dete At age Jo! 

ye ge Wg vats ead, yots 3 WS ates = ushor 4 a 
@e ads, Sct Un fusSst Tear var 129211 

3S was PE vost & fest, act fest cet vast | fort 
6 ust odt wae; fea us HS ste vie gd do, fEA Sgt st 


ads a sda tHe TI 


qd AT te sa 3a Het feo Afsag se Hats 3 Tet 
fose AG Ss avel AT I dy As wis uA wg 
6 WH21,UST 1343 Il 

mmg uate Ho fagHe dfei ates nafs vfs ue Afe 
ofeae ae HPS SSH TEI H:3, Vat 161 Il 

frost’ ot Me As ow pase 3 Gs PAGS Ahr dH yeast 
sus ad Hae TI 


ada Hea et ae fan 3 aet? 

frost sta far 3 cut odt 3 SH wd Ae ces aga SHS 
de fee fone famr 3 OA an t fue act vse deo fan 
ag AS Ig Tet Tost uSet FI 

Aa He 211 aa agat set wrat uy Us Hogi Tt Gr 
& 3 tar, sofa Hafa nests il (UaT 1243) 

— (A) aay eet 3 famitet (ore, fesh, (BA fea 
fea) feos o fa uu ate 3 3 Us ota 0," (8N 8 feo tf 
dfadrtadt us este ssnafesraed 
(ng ASH fed) HStet 3, (wmue aS agHi nigng) sda 
feo nt noo fee vista 3, (ER SSH OAS) Pat 
Sint atin wsi 3 fannt t efont feg unre det T | 
mA He 5 | stefa WS 3 IE VG ads || Uiss uss Z 
wit TS lil A wAeS sseT HST OW a ofe afe 
ats ast Wi TIS | AHZ Fe uy Us Aes | sata 
Hata fefs fefe w8ae 121 3 fsa ! HS Ba at CA fa 
vd 23 usHSH ct fRefs-re det de iiss iar 
385 ll 
Jd fiza ! AA fan) shee BS Fie Ti st BS HH (Ga) 
H (coh) wma Suet ot, AA GT a) Ufsst 6 User at st 
8a st ufenr t da fee da de ge 1110 fis !) ASS 
ae Uat 3 unt t fees dt tae ge (feu tae gs fa ewe 
oH UU JS SHE GH US Js, faot ¢ ATS a) HS HS 
(ae) sda fea (3 ae) Hoa fes Oo Wet T 121 
a Gf fenfo sofa Are St Ba aT ue 3 BST | PET ola 
Hota Se tug Sg fase | vrfy o es Sa gee uls yo 
fFmat il H21, UST 12901 
a fea AS GTA J 88d Ada) saa feg UE feHe Js si 
Bsat + (A-fsorat ufss 4) we st adh Ga ote 
(odt 3) 24, fea neen Ua Hae od fa we te TS oa 
Ue 3 Se TS Hoa fed! (AG fed) J ufss | F we VII 
oT, 38 nu (HA we T HHS Th) AHS od, uT Fs Sat S 
Fuss S| 
usd ufss do 3 fen frots ava feo Sa HUGE Bat So 
Se Td IS 
Sda He SJ gears Ht HSet wae wT AS TI 
mest ussti Haat FH S we, adm o odfa foea i 


dat d A det 0, Hofo 3 oth OTA ON THE DO eM 
la 3, uréht uae fsars Hil to@ fer ae femr su 
Han, for was for fenavs il we oa wats o Wah, 
ae sats sae 11211 (Sas ag, UST 337} 

miga:—arg feo sw duet odtest 0 fa (nae fue) Ast a 
ere fis we ns og feR Aw sae aie fa fas aga fee 
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ow fser oo fhe we In as (ys ct aM fes) deo St 
dear | A, ue fed mont odt yarGahnit oti | 

noes use ot fkefs-reu agat diet 3 us fA Ben 
oe ST (GH-gU) Heat THe Aret od, A AS (AUT) oS Sa gd 
lligor@ | 

Ae sa mas use ae filmed 3 BA ct sast ot aa ad 
AMS (Ste, Ae sa fed AHS adt ust fa saets ow fimrag 
ads, FATS Ut sast aga dt des ot ums gat 9), AU 
3u, HAH, 20s, fepae—fea AS fan oH sdf 121 

adits nmget J—ge feos AHS net J (fa uss far Fao 
Had fea odt, usHsy) Ast t fose fee ene 3, Sct Aea 
Ag age AVe Bae Js fragt t uo fey us SHE’ I (Fe, A 
ug ut fhefs-HeT age JS 141 

Hedd 3 oda fad Js? 

3a3 adte at afd] Ja fax Sat S ust ch odt fx ato ford TI 
a we UCHfS UsHe WaT ase dt Yao ANTI I OT ATT, 
Hao ao Ht i We we Afs ad so dt ii aoe aa 
aate At, ust 325 1 

sas ase At feo a nme ge fa ae sa se tHe feo 
Sdt Ja 

qs wa ufs Sao at mrAl sa wa ae oadt vas 
feeTA 13 ate At, Uar 325 11 

sas adie at feo A enrGt ge fa A He feu me F 
frog? OH Hw act Tet 3 st St Hesa Tw us odt Ba Aa | 
nat visfs HG A ste oe, fH Fas 5 Wail Ba use 
aS Ie, TN TH MTS III UAT TH Sa St eS AT 
oe, Td at AST 1 To waste a, Ua 4841 

fu faoigs AU oS ase ct sete age | Hw FT HswTT 
SOlHD oS Aad St Av cad ve Wed | fey Tg Atos 
JaH JI 

HS HOS 31 Ha us fesHs maH mura fas sast 3B 
AAS || Def de Ret 8 ge afo gat mrefar iii ge 
adt HE edt afe a ay vfs erefent i A Af oa A 
niofes Ad vfs Ad Hat uefent Wiig UST 1101 

ag ade feos ad ofa AT Aafs Sas orfon 411011 
(sas adte Ht, vat 325} 

fanfa fAHfs Aomt us nus feafe « mre WHI Hats Fao 
Ag at Hafs Ae utes gfe at OHI NHS, UST 6821 

YAS SIT AT AS SAI YS vse ane fee wis foeari 1 
Afe Ho 3a 3s AY feuwseCius nifsa fine ss sa 
Boe | H: 5, UST 742 Il 

Hedda AU HS, Ad ct Aas fee 31 fen AAS fee fea SF 
aet THY ag t we fea fiedt sts ag for J So AevT 
fea hn far 3 adt St aga ct fHeat sa far oF) 

fae Ar Has de w sdiar ? 

ys at orfamr nrsH fore I ates Hots AG age | SAT 
vay SA CH Aa ll AST ise 3a dt feea || SA HED 
SH Ga Hat | SA nifys SHt fey wet i Sat He SA 
nifsHs || SA da SAT aS || A ease AST Aas | Sea 
6g usy adm ates Hats 7 { H:5, ust 275} 


mga A Hoe us dt oat O Ho fee fHot ag a Hoe J, 
Ot AGS yas user 3; 
Gn } wat 3 ant fea fadt 3, Gn S FE mrde 3 (faa) 
Ga (oe, GH? fase fea ys-sesi 3) feds ad 3 | 
ot 3 fidt (St Gn udu SRS) seas 3 SE, Hot au & 
Gu 3 fea adt Ae), nifys 3 ast feg st GA aet fea 
AAT 3 1 (fen eS) wre (@ ese JS) Ft Wars (&) 
(GAH HSu SHS) fea AHS J, dase 3 HUNT St CA tt 
Sud fea soa J | 
A (oT Ys) FITS’ I, Sct (CH TAS) feat wo rst-TT 
dd soe | Ca Hdy ASS yas far A AE T 171 
2 Ga ge dt fa aga 3 esa fan dg vam fee od F 
faug oda nest Heda o st HSet dle 2 Hi we|S agi 
ada faSe thy dt aga Hes 31 feR Aug toe feo HO 
was ageat ‘A feo Wes aett DT fa we t uw ag FT 
SAT ME J TT Soa Atos wrueat edt Aes § a B Te’ 
mus wing sot Aas ¢ foaset 31 wot ag Ge Atos o 
sore ot fect faa age 3 fa a St fene O/ ond reo 
Jd Gu ae odt FET 
fen uses Hwa fEs Js: 
set 3, Sa Ue Ae 3 HE I TH OW Ue foons ag US 
ad us AE ior J wet ! feo Ade fea US IS ST 
USE 2S) 3S Sd fase’ | UPHTSHT UT BH (MIAN) ufesy US 
od (ft Ae oe foset Jd, ud fea fee 8A Sd) fHA S ag 
fe do fA} Gu uss ots age DT say: 3,Ua" 
62 l 
sed wrest ats a vest, Sug & feb 1 Afsate AG 
fesfenr, Afs gag fee ofe | aoa Fact AY J at us 
uMf= 21 {H:3,UleT 84} 
niga :-—Sna foset ag a ty BS, A as (feugait niin 
os) fene d (Ale &) oe odt A Hae’, (EA ava) Afsag 
3 fons asfent o (fx) Aa ys (os fose-Aat J), (StS) 
yg fed frost Fat Te | Tosa |! A ys tt fos de Tag 
t nae dt odt Ao ott foe feu Het T 121 
ued Je mtu dt wien oar Had go fa qeHfs aga Aaa 
at de § Adlarg aget 3? 
ok ok ok ok ok 

YOGI BHAJAN - AN OBITUARY IN HIS OWN WORDS 
“...Let the place be built (The Temple of Steel) to the beauty 
that there shall be nothing in the world which can even try to 
equal it. Do not gold plate it. Put the very bricks of gold. 
Somebody was telling me that soft gold gets taken away. I said, 
‘well blessed are those feet which will take it away.’ They said, 
‘what will you do then?’ I said, ‘we’ll replace it, it takes very 
easy.’ Build a befitting glory to the throne of Guru Ram Das 
and the day that you shall complete, that day you and your 
generations shall rule the planet earth. If it comes not true, 
where ever my ashes are, spit at it.” 
From an issue of ‘A Quarterly Newsletter’ Publication of The Siri Singh 
Sahib Bhai Sahib Harbhajan Singh Khalsa Yogi Ji 


[That is eleven words. The person who had conquered his ego used only 
one word in his name — Nanak. ED.] 
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678 
Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 

1. Eight volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually) 

2. Maas Maas Kar Moorakh Jhagre Bheta U.S. $ 10.00 

3. Bachittar Natak— Bheta U.S. $10.00. 

4. Gurubani Di kasvatti te Gurbilas Patshahi 6 Note: /tems 1,2, 3and 4 combined please add U.S. $ 10.00 for postage. 

For individual volumes please add $3 for postag, maximum $10.00. Please make checks payable to KTF of N.A. Inc. 

Books by Gurbakhsh Singh Kala Afghana available in India: 

4. Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-110006. Tel: 011-22153616, 23974543 

7. Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213 
Others Books available from Sikh Center Roseville: 

8. Sikh Religion and Christianity, author G.S. Sidhu, UK. Bheta $3.00 including postage 

9.Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK, . Bheta $3.00 including postage 

10. An Introduction to Sikhism, author G.S. Sidhu, UK, . Bheta $3.00 including postage 

11. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please 

write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada. 

12.“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 

13. SGPC publications FREE. We pay the postage. 

14. GAH au fos, famrat sar fw, »faeril Bheta $10.00 including postage 
Books and CDs available from other sources: 

13. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Religious bks. Dr. Sahib Singh’s ‘SGGS Darpan’ 

www.gurugranthdarpan.com 

15. Guru Granth Sahib- French Translation: Jarnail@sympatico.ca 
CDs: (1) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of 
Gurbani by Prof. Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. 
www.Interfaithcharities.org 
(2) Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA 
fous at dis SAT Wed wa ASS A. TesuA fAU oer nisare of set uAnsa cnt ae ain As UA UT Jol 
nm At As uA S Ae d| Bat Chit wot unsat St AS UTA Toll 








Your kind donations are used to print religious literature and this Bulletin. 
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If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
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